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Abstract  
 
This project is an investigation of the reasons behind the negative attitude towards 
homosexuals in Uganda. By examining the Ugandan history and culture concerning 
homosexuality, analysing the Ugandan Anti-Homosexual Bill proposed in 2009, along with 
speeches, interviews and articles posted on the subject, there has been reached an 
understanding of the multileveled influences, which creates the negative view towards 
homosexuals. Among others the influence comes from authorities’ statements, the 
associations created around homosexuality and the values applied to the term during time. 
Due to the many levels of primarily negative discourses, homosexuals have become 
scapegoats for problems not related to sexual orientation which combined with the view on 
homosexuality as introduced by Christian missionaries, is one of the reasons for the 
dominating negative view on homosexuals in Uganda. 
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Problem Area  
The fight for minority rights, LGBT (lesbian, gay, bi - and transsexual) rights and against 
discrimination is an on-going struggle all over the world. Homosexuality is now a legal right 
in most western countries, but it has not always been that way. In Denmark homosexuality 
became legal in 1930 (biblioteksvagten.dk), but until 1972 it was viewed as a mental disease 
(LGBT Denmark, 13.12.11, 11.48). The struggle for equal rights continues in Denmark where 
it lately has concerned equal rights to marriages in churches. But not all countries in the world 
have come as far as Denmark within this area. In 2008 homosexuality was illegal in 86 
countries, where 37 of these were African countries (Amnesty international). And lately the 
topic seems to be discussed in a range of different countries. In Russia a law has been 
suggested to make it illegal “for any person to write a book, publish an article or speak in 
public about being gay, lesbian, bi or transgender” (Allout Russia, 13.12.11, 13:06). Another 
country where a law against homosexuality has been purposed is Nigeria, where they: “would 
make it a punishable offense - of up to 14-years in prison - for anybody to go to a gay bar, to 
work for or be involved with LGBT organizations, or to be in an openly gay relationship.”  
(Allout Nigeria, 13.12.11, 13:12) 
In Uganda a bill was purposed in 2009, which is now known as the Kill-The-Gays bill or the 
Anti-Gay bill, containing death penalty for aggregated homosexuality. Among the population 
of Uganda 96% believe that homosexuality should be rejected and not accepted. (Pew global: 
35) Many of the Ugandans believe that homosexuality is “a white man disease” and they 
believe that the gay movement is a western institution trying to force the western culture on 
them. Pastor Martin Ssempa said: ”how can we Africans survive when American money and 
Swedish money is being used to seduce our children into lesbianism and homosexuality” 
(Doc: “Missionaries of hate”, part 2, 0:10) 
Uganda has had laws against exercising homosexual acts since the British colonizers ruled 
(The Penal Code of 1950) but on October 13, 2009 the Member of Parliament David Bahati 
purposed a bill that should enhance the existing laws against homosexuality. The bill proposes 
lifetime in jail and in some cases death penalty, as a punishment for practicing homosexual 
acts. Furthermore, it suggests that people must report to the police within 24 hours, if they 
have any information about an act of homosexuality, if not, they risk a jail sentence 
themselves. (Anti-Homosexual Bill 2009). David Bahati claims that the purpose of the law is 
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to protect the children and family of Uganda (Maddow show 2010, 9:26). 
It is believed that there is a direct connection between the proposal of the Bill and a 
conference that took place in Kampala in March 2009 by three American evangelist pastors.  
The conference was called “Pro Jesus/Anti- Homosexual” and among other things they talked 
about “how gay people can be made straight”, “how gays recruit children” and “how gay men 
often sodomized teenage boys” (Doc: missionaries of hate, part 2, 2:37). Thousands of people 
participated in the conference, including politicians, policemen and teachers (nytimes.com, 
13.12.2011, 14.36). The act of missionaries preaching against homosexuality in Uganda can 
be traced back to over one hundred years ago where British missionaries came in the late 19th 
century. They spread the Christian values and motivated the majority of the society to convert 
to Christianity (Faupel, 1962: 74).   
 
Another institution discussing the issue of homosexuality is the Ugandan media. Some 
Newspapers outed homosexuals with name, picture and further details underneath a headline 
saying: “Hang them”. In January 2010 the spokesperson of the Ugandan organisation SMUG 
(sexual minorities Uganda), David Kato, who was working to gain equal rights for 
homosexuals, was murdered shortly after a court case against the newspaper the “Rolling 
Stones” for exposing homosexuals in public. The proposal of the Bill and the murder of 
David Kato created international attention and criticism from Human Rights organisations. 
Furthermore a range of western countries, including England (BBC news, 13.12.2011, 12:50) 
and Sweden (Deutsche welle, 13.12.2011, 12:56) answered with threats of cutting the 
development aid to Uganda if the Bill was passed. The Bill was postponed, but according to 
Frank Mugisha, the current spokesperson of SMUG, the Ugandan parliament will reconsider 
the Bill after the election of 2011, and 90 % of the present parliament support the bill (Frank 
Mugisha). 
Around the time of the Bill's proposal, mass demonstration against homosexuality took place 
in Kampala, the capital of Uganda, where thousands of people participated. Among the 
population, strong views on homosexuals can be found, which is expressed through 
statements like: “I hate that, I hate that, all of myself, I hate homosexuals”, “they should put 
them in prison for life, others should be killed, everything bad should be done to those 
people” and “I wish I had the rights, I would have killed them” (Doc: The Worlds Worse 
Place to Be Gay). This shows that the negative attitude exist also among the Ugandan people 
and not only in the different institutions. Many have said that the view in Uganda exist due to 
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the Church and the history of the missionaries, though in other Christian countries like Brazil, 
where 89% of the population identify themselves as Christians, (U.S Department of state, 
12.12.2011, 17:04), there is a law allowing same-sex couples the same legal rights as married 
heterosexuals (BBC news 12.12.2011, 17:16), which indicates that the church might not be 
the only reason for the negative attitude towards homosexuality. It seems to be a complex 
issue, where a where lot of different factors have caused this attitude. 
 
Problem definition 
 
Why does the negative attitude towards homosexuals in Uganda exist today? 
 
Research questions 
 
⁃ How do the culture, family and historical view upon same-sex sexualities affect the 
attitude of the Ugandan people towards homosexuality? 
⁃ How do the discourses on homosexuality used within religion, politics and media, 
affect the attitude upon same-sex relations among the populations? 
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Motivation and introduction 
 
We heard about the “Anti-Homosexual Bill” proposed in Uganda in 2009 and the ideas stated 
in the Bill are contradictory to our own views on sexual orientation and minority rights. We 
found it interesting to investigate why this aggressive view upon homosexuals started, how it 
was created and why it has grown to such an extent that death penalty as punishment is 
suggested and supported. Our motivation for writing this project is both that we find it a 
relevant issue but also the provocation that the proposal of the Bill awoke in us. 
We will look into the historical attitude towards homosexuals, the culture and family structure 
to create an understanding of the Ugandan society and to investigate the reasons for the strong 
attitude against homosexuals. Furthermore we will make several discourse analyses of texts 
from three different institutions: the church, the political scene and the media, and thereby 
attempt to understand which discourses are used on homosexuals and whether this can be one 
of the reasons for the negative view upon homosexuality in Uganda. 
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Method 
Discourse analysis 
The main method in this assignment will be the discourse analysis. The analyses will be based 
on two Danish books: “Discourse – Analysis of text and context” and “Discourse analysis- as 
a theory and method” (Free translation). 
In order to understand a discourse analysis, it is essential to understand what a discourse is. 
According to “Discourse analysis- as a theory and method” a discourse is a certain way to 
talk about and understand the world (or a section of it). An example could be how a certain 
phenomenon or world picture is constructed in the mass media.  
One of the biggest contributors to the discussion of discourse analysis is Michel Foucault. He 
works with the rules of what statements are accepted in certain historical époques. According 
to Foucault the historical rules set the boundaries for what can be said, and therefore in order 
to analyse a certain discourse, we have to look at what historical context it is said in.  
A discourse analysis can be used when examining culture, society and communication, and 
the critical discourse analysis is built on the idea that the use of language and the structures of 
society are bound together, and that they have great influence upon each other.  The way to 
talk, write and communicate are reflections on how society and culture are constructed.  One 
of the main writers on this is Norman Fairclough. He thinks that culture and society are linked 
together in a way that is created and changed through the way it is written, talked and 
communicated on. Therefore language and text can never be neutral, as it is a part of creating 
the world it is describing.  
When you want to analyse these interactions between a certain discourse and society, the 
obvious analyse-object is texts. This can be written studies, literature, speeches or 
conversations; it does not have to be written material. After choosing the analyse-object, you 
have to look at the way the text has been produced, spread and used. This is called the 
discourse practice and the first part of this is looking into who the receiver is, and who is the 
messenger. Then you have to look at the social practice, what situation, institution, structure 
of society, or debate is the text a part of, and what power relations or other relations plays a 
role. Combined, the two practices are called the discursive event.  
But, it is important to notice that in a discursive analysis it is not the text itself that is 
interesting, but the relations between the text, discursive practice and the social practice. 
International Social Science Basic Studies, 1st semester 2011 – Project examination, Group 7 
Supervisor Bodil Folke 
  11/69 
When doing an analysis on the discursive event, it is normally inexpedient to divide the three 
into totally different sections in an analysis, because they are so interlinked, that it does not 
make sense to separate them from each other. 
 
The difficulties of discourse analysis  
During this project there have been read a lot of literature regarding discourses, to gain the 
widest understanding of this method and how it should be used. This has been very difficult 
since a discourse analysis can be made in many different ways, and therefore there have been 
experimented with different types of discourses analyses within this project. In this paper 
there can be found discourse analyses focused particularly on use of words, on argumentation, 
or on rhetoric, which is a result of different understandings of discourse analysis. 
Another problem appears when trying to streamline the project regarding the discourse 
analysis, due to the different types of texts analysed. A discourse analysis can be many 
different things, but it all boils down to a text analysis. But a text analysis can be many 
different things as well. A text analysis can e.g. be focusing on linguistics, rhetoric, the 
circumstances, the situation, the sender, the receiver, the form of appeal and the 
argumentations. All these factors are closely related and a comprehending text analysis needs 
all of them present, but depending on the text being analysed, the focus points will be 
different.  
We are analysing articles, interviews, a legislative text and documentaries, which all have a 
different focus and come from different institutions, resulting in very different ways of doing 
the analysis. Mainly because texts are connected to contexts, which results in different 
meanings created around the texts and therefore different methods can be ascribed. This can 
for example be seen in the difference between a religious and a political discourse, where 
when analysing a speech made by an American priest, the focus will be more linguistic and 
focused on the messenger, than when making an analysis of the bill, which will be more 
focused on logic and political statements. Or when analysing an interview compared to a 
speech, the circumstances changes as well. In an interview the interviewee will be influenced 
by the interviewer and is not free to set the agenda and focus, therefore the message will 
appear differently, influenced by the agenda of the interviewer. 
All these differences will result in various different approaches and in the final discourses 
analyses. 
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To make the analyses more comparable, the certain terminology of the method is used 
throughout the discourses, especially by looking into the nodal points and chains of 
equivalence, which is examined in all the texts. A nodal point is a privileged term, around 
which other words get their meaning. (Discourse analyses – as theory and method) But nodal 
points are “empty”, if they are not put into a certain discourse, meaning that the specific 
discourse creates the meaning surrounding the nodal point. Therefore the meaning of the 
nodal point can change depending on where and who is talking about the words. The chains 
of equivalence are the words that get their meaning from the nodal point, and also words that 
create the meaning of the nodal point. For instance if liberty is the nodal point then words like 
free choice and self-determination can be in the chain of equivalence.   
This project also looks into the rhetorical aspects of a text analyses. When doing a discourse 
analyses on a speech, a rhetorical tool that can be used are the different forms of appeal. 
These forms of appeal are describing the kinds of appeal the messenger is using to get his 
message through. The messenger can appeal to our emotions, logic or authority.   
Logos: appeals to the sense and the logic. The appeal is placed in the speech itself, by the 
choice of words that are more or less neutral, the information used and the way of 
argumentation. It seeks neutrality and objectivity and is often used when speaking of a 
complicated topic, to increase the insight of the receiver.  
Ethos: appeals to the trust and is focusing on the characteristics and personality of the 
messenger, and the receivers understanding of these. The appeal is therefore placed at the 
messenger, who has to gain the trust and the respect of the receiver to get the messaged 
trough.  
Pathos: appeals to the receiver’s spontaneous emotions like happiness, hate, anger, and 
compassion. The appeal is placed at the receiver. This is done when speaking of a sensible 
subject like death, love or children. (Hagens 2005:81-90) 
The good thing about discourse analysis is that it gives a view on how certain issues are 
portrayed in different institutions in society, how meaning is created around this issue and 
how a certain world picture affects the social life. But one of the major problems with the 
discourse analysis is that it is a very complex method, and that there are no clear rules as to 
how it should be applied. This is why you often end up with different ways of doing the 
analysis, and this is the root to many discussions. One of the things this project could have 
done differently is having a very clear discussion on how the discourse analysis should be 
tackled. If the project had had that discussion before starting the actual analysis, the analyses 
would properly have been more similar.  
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The hermeneutic circle and pre-understandings 
In a discourse analysis, the relation between the text and context is a main element. This is a 
circular relation where the two factors are interlinked. A question to this relation is how to 
present this circular process in a linear shape, in the actual paper, and whether the text 
analysis or the surrounding circumstances such as the culture, the political situation and the 
theoretical frame work should be presented first? To get past these problems there are two 
main approaches. The first approach is inspired by the inductive method, where the analysis is 
presented first and then set into context. The other is an approach inspired by the deductive 
method, where the context is explained and afterwards the analysis is presented. Within this 
paper, the presentation is made with inspiration from the deductive approach as it is stated 
above. After each analysis there shall be a discussion where the relation between the text and 
context is discussed (Hjort 1997: 17-18). 
When using the hermeneutic method, it is difficult to reach facts or concrete answers, because 
every time the analysis is finished, a new pre-understanding has been created, which can lead 
to a new analysis. But even though this method will not lead to a concrete answer, the strength 
is that the results become varied and nuanced. 
When working with a hermeneutic approach, the pre-understanding is essential, since 
hypotheses and interpretations are based on this. Within a society certain logics and meaning 
frames exists, and these frames of understanding varies a lot depending on culture and the 
type of society. This is very important when analysing texts located in a context where frames 
of logic and meaning are different than ours. Pre-understandings cannot be avoided but should 
be taken into consideration and reflected within all parts of academic work. The pre-
understanding is the fundament of knowledge, and it is recreated and adjusted every time new 
knowledge is reached, leading to a new, expanded pre-understanding, which creates new 
questions or new problems within the field of research. This process is called the Hermeneutic 
Circle, and is a never-ending process, where it is always possible to go a “layer” deeper 
within the analysis. The problem in this process is how to escape the hermeneutic circle and 
decide when an acceptable answer has been reached (Thúren 2006: 43-57). 
These reflections are highly relevant regarding the analysis made in this paper. During the 
research there has been a circular process of gaining knowledge about the Ugandan society 
and culture, and adjusting of the pre-understandings, but it is difficult to find a natural limit of 
when this process can be ended. At the same time there is a risk that when analysing the text 
located in the context of Uganda, we might apply the logics and frame of meaning, which is 
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natural to us. During the research we have tried to be aware of our own pre-understandings 
and how this has affected the interpretations and the results.  
Quality of data 
In this project there are different levels of quality of data. The first level concerns primary 
sources, in form of an audio recording of a conference speech by Scott Lively and the 
Ugandan Anti-homosexual bill, which has a high quality. The second level of sources is the 
secondary sources that are literature in form of academic articles. Though these are generally 
counted as reliable sources they can be biased according to the writers’ individual worldview, 
which must be taken into consideration while working with them.  
The third level of data is documentaries and interviews between American interviewers and 
Ugandan interviewees where the agenda is set by western media producers who decide the 
frame of the interviews, the angle of the questions and select the used material. The 
westernised point of view should be taken into consideration when using the sources and 
dealing with the issue of the representations of Africa in western media and literature, where 
there is a tendency to create stereotypes (Njogu 2009:). The issues within the production of 
this kind of data might lead to a lower quality of data. Despite of the quality of the 
documentaries, they have been used since they contain interviews with key persons 
concerning this issue. Furthermore on the third level there are the tertiary sources, which 
include texts where writers base their investigations on secondary sources, which is used in 
chapter one and two.  
Limitations of data 
There have been certain limitations of data during the writing of this project. In some cases 
there have been complications with getting a hold of reliable sources, due to accessibility, the 
amount of produced data and geographical distance. 
The choice of articles from Ugandan Newspapers is to great extent made according to the 
articles accessibility and many of them are screen prints of parts of articles since it has not 
been possible to get a hold of a good selection and only few entire articles have been 
accessible. The amount of articles and the missing parts of course affects the quality and 
might limit the diversity of angles on the topic. 
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Sources regarding homosexuality and the view upon sexuality in ancient Uganda have been 
difficult to get hold of. Therefore the sources used, mainly discusses south-, east- and sub-
Saharan African countries since there can be seen similarities in their culture, both regarding 
the past and present time. Another issue regarding the research on these areas is that all the 
sources that have been used in these chapters have used secondary sources themselves in form 
of books and other descriptions. The second hand sources are the most suitable for this project 
due to the time limit and our qualifications. Furthermore, the texts regarding history are 
produced in a certain context and coloured by the author and the historical time that it was 
written in, and should therefore be looked at critically, concerning the viewpoint, the focus 
and the selection of data. Therefore, while using the data, there has been looked at different 
texts, to make the picture as wide as possible and at the same time take this problematic into 
consideration.  
There have also been limitations due to the distance between the field of study, Uganda, and 
the place of studying, Roskilde University, Denmark. This has limited the project with regards 
to the potential approaches, where it for example has not been possible to create a case study 
or to do field work.  
Almost all data used in the project are produced in western societies, which affect the research 
made, the themes investigated, and the way the results are presented. Ideally the sources 
would cover a great number of both African and Western produced sources, since this would 
create a more varied view on the issue and reflect its complexity. This has been difficult since 
it has been hard to find academic literature and data produced in Africa. 
A weakness regarding the result of this project is that it is based on a limited amount of 
sources and at the same time covers a very broad field, which might have lead to some not 
fully documented generalisations. 
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Chapter 1 – Historical Influence 
Introduction 
The history of homosexuality in Africa is a delicate topic. Especially when it comes to ancient 
Africa, the written sources are few and they are mainly the work of anthropologists based on 
material written by travellers, missionaries, and colonial officials from ancient Africa. The 
material they wrote is mostly substantial accounts of their own experiences. None of the 
material used in this chapter is written based on experiences by people from Africa. 
Therefore, the chapter is not based on significant detailed description about the culture or 
religions of Africa, but material written by western perspective with a certain mind-set. 
While taking these limitations into consideration, the first part of this chapter will look into 
different sources which deals with the way homosexuality was looked upon in ancient Africa 
and will use examples from both Uganda and other places in the sub-Saharan Africa. 
The second part will focus on the time of colonisation and will examine whether there was an 
impact by the European missionaries and colonisers on the attitude towards homosexuality in 
Sub-Saharan Africa and Uganda. There will be looked at the mind-set regarding 
homosexuality in Britain in the same time and the values they brought with them, at the time 
they penetrated Uganda. 
 
Ancient Africa 
This part of the chapter will introduce some examples in an attempt to explain how different 
same sex relations were taking place in Africa before colonisation and how it was looked 
upon by society. 
Some sources show that sexual acts between men in Africa are estimated back to 2000 years 
ago. The archaeologist Peter Garlake found paintings of males in sexual acts with each other 
in a cave in Zimbabwe Bushman (Epprecht 2008: 24). Other sources claim that it was 
common in some African societies for children to have sexual experiences with a same sex 
friend in order to prepare for marriage due to an interest in pleasing their future wife or 
husband (Epprecht 2008: 27). The same sex acts in most cases stopped when the child became 
adult. In the cases it did not stop or the boy or the girl at the age of marriage still did not show 
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any interest in the other sex or in marriage, it would result in the elders of the community 
talking about it and mocking by others. The family would consult with diviners in order to 
prevent harm in the good standing of the family (Epprecht 2008:28). 
Some anthropologists describes that homosexual sex in pre-colonial Africa often was 
practiced as a ritual or as a symbol of power and dominance. For example in what is today 
called Cameroon, it was seen as a type of ritual in order to gain wealth when two men were 
having sex under the “right” conditions. It would help to bring a good harvest or bring 
animals for them to kill. (Epprecht 2008: 38) 
When the Portuguese arrived to what is now known as Angola in West Africa, they found 
there was a female king called Nzinga, who was in possession of hundreds of male worriers. 
She was the “King”, dressed as a man and all her male worriers were dressed as women and 
were her “wives”. This was based on a belief that gender was situational and symbolic as 
much as a personal characteristic of the individual (Roscoe & Murray 1998: 10). Another 
example is from the Lovedu tribe in Angola, where there was a “Rain Queen” who was 
having status as King and was married to girls. She had young female servants who treated 
her in a way that women would treat their husbands (Epprecht 2008: 36). 
In Buganda, the largest Kingdom within present Uganda, a Kabaka (King) called Mutesa, 
who ruled from 1856 until 1884, was practicing sexual acts with younger men as a way of 
showing his dominance towards his slaves. The King had a number of slaves who were 
supposed to be the chiefs of the different regions (Hoad 2007: 14). This specific case will be 
described more comprehensively later in this chapter. 
 
By these different examples it can be assumed that in some cultures in Africa and Uganda, 
relations and sexual acts between two persons of the same sex have taken place in different 
contexts.  It could be as a game, as a way of showing dominance or as a sexual practice for 
being in a heterosexual marriage later on. It could be in relation to different rituals as a 
symbolic act or a way of having sex without thinking of reproduction. It did not necessarily 
cause a negative view or directly define a person as homosexual. 
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Colonization 
The Arabs were the first foreign culture to reach the area that today is called Uganda around 
approximately 1830. The Arabs entered the Kingdom of Buganda shortly before the 
Europeans in the beginning of the nineteenth century (Faupel, 1962: 9). They were interested 
in trading with Buganda from their base on Zanzibar. The Arabs were also the first to be 
accused of introducing homosexuality to Buganda, which according to some Africans was 
completely unknown before and did not even exist in the language (Faupel, 1962: 9). Kabaka 
Kaggwa, who was the first prime minister of Buganda, wrote in 1890 “… those Arabs 
introduced another very bad behaviour, that one of men making fellow men as their women 
(wives)! And yet that was not a behaviour of the Buganda and had never been heard of in 
Buganda.” (Nannyonga-Tamusuza 2005: 212).  
The European missionaries, arriving in the end of the 19th century to Uganda, shared this idea 
(Faupel, 1962: 9). The explorer Henry Stanley was the first European to arrive in Buganda in 
1875. He started to preach Christianity and attracted the attention of the king at that time, 
Kabaka Mutesa, who was interested in Christianity, since he believed it could be the answer 
to the threat he felt by Islam, which was introduced by the Arabs. Therefore Mutesa asked 
Stanley to invite British missionaries, who then arrived later in the year of 1875. Furthermore 
he encouraged his people to participate in the missionary’s classes and to adapt the new 
religion even though he never converted to Christianity himself (Nannyonga-Tamusuza 2005: 
165). 
In 1884 Kabaka Mutesa died and his son Mwanga took over the throne. Mwange had a 
different attitude towards the missionaries than his father. He was more hostile and felt 
threatened by the missionaries and the Christianity. Besides this, he practiced homosexuality 
in his court to show his dominance, which was seen as immoral by the missionaries.  
In 1885 Kabaka Mwanga killed young boys and families who had converted to Christianity. 
He burned them and cut of their legs and arms as punishment. (Faupel, 1962:74).   
Between 1885 and 1887, more than forty-five of his pages1 and chiefs were killed by the 
order of his. The crime they had committed was their refusal of his homosexual demands. The 
reason behind their refusal was their new Christian beliefs, which made them look upon 
homosexuality as being wrong. 22 of the men, who had converted to Catholicism, were 
                                                
1 A ung servant 
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burned alive and became later known as the Ugandan Martyrs of the African holocaust 
(Faupel, 1962:74). This case, to some extend, shows the effect the missionaries had on 
Ugandans and the way they changed some peoples view on homosexuality  
 
Another example of the missionaries’ reaction to homosexuality comes from southern Africa. 
When the missionaries arrived they saw the open attitude towards sexuality in a very negative 
way, especially the sexual relations between men who worked at the mines. The miners felt 
no shame or guilt since they did not see it as a homosexual act. The missionaries started 
acting against this phenomenon, by making campaigns of direct propaganda against male-
male sexual relations. Similar campaigns occurred in different parts of Africa where sexual 
relations between two men were recognized as a part of the traditional culture (Epprecht 
2008: 134-135). 
The British colonisers who arrived to Uganda had a negative attitude towards homosexuality 
as well. In other African countries that were colonised by the British before Uganda, 
homosexuality was punished with death penalty. After 1870 there were no more executions 
by the British for committing sodomy but it was still a crime (Epprecht 2008: 118-119).  
The British referred to homosexuality as “unafrican” and they thought that the Africans did 
not have the ability to be homosexuals because they were in close contact with nature. They 
were not able to develop the cultural mind-set, which was necessary for homosexuality to 
appear (Hoad 2007: 16). To make an attempt at understanding this point of view, it is 
important to look at the social and cultural background of the British at that time.  
 
Great Britain in the time of colonisation 
When the Europeans colonised Africa, they brought their culture, norms, values and ideas 
with them. Great Britain was in the late 19th century a Christian monarchy ruled by Queen 
Victoria. The Victorian era of the British history is known for its strict morality, which valued 
sexual restraint, Christianity and the traditional family structure. This was the time around the 
end of the industrial revolution. It was a time of a strict class system and the family was a 
very central part of society (Brady, 2005, 24). The industrial revolution and the class system 
were built on the idea that some people by nature were capable of more and had a higher 
moral than others. This idea was among others the foundation behind colonisation and 
imperialism. The view that the white man was superior to the black man, was a concept they 
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brought with them from their own traditional class system while colonising areas in Africa. 
 
The family was a central factor in the industrial society, where the male was the provider and 
the head of the household. The existence of sex between men created a dilemma in a society 
that placed the family as a primary matter and emphasised the responsibilities and 
expectations of the individual male as heads of the households (Brady, 2005: 25). Institutions 
of authorities in Britain, such as national newspapers, the government and the legislature 
stressed this expectation of masculinity and masculine behaviour, to an extend where it had a 
direct influence on the British people regarding homosexuality. (Brady, 2005: 26). Young 
men who did not fulfil social and cultural expectations of masculinity risked being 
marginalized and considered not fully masculine. In 1896 the “Publication of Indecent 
Evidence Bill” was presented in Britain that made “unnatural” crime illegal, meaning sexual 
acts between men. It became illegal to practice or make an attempt to have homosexual sex in 
private and public. The crime would lead to two years of jail. (Brady, 2005: 27) It was though 
made legal again in Britain in 1967. 
 
Conclusion  
It is important again to emphasise that this paper is only painting a part of the picture. It has 
been searching for evidence and proves for homosexuality being present in ancient Africa. 
Because of the search for evidence on this topic, homosexual acts may have been seen less 
frequently than what is shown in this chapter. The research of this chapter indicates that 
homosexual acts did not necessarily make a person homosexual and same-sex intercourse was 
in many contexts seen as a ritual or a way of showing dominance in ancient Africa.  
The missionaries who arrived in Africa saw the African open sexuality as immoral and started 
to spread the word of Christianity. Afterwards the Europeans penetrated Africa and brought 
with them values and negative attitude towards homosexuality, which they saw as a threat to 
masculinity and the traditional family. According to the Europeans the Africans were a 
submissive race, which did not have the ability of being homosexual because they were too 
close to nature. Homosexuality was marked as “unafrican”. The examples previously 
mentioned shows that the attitude on homosexuality changed at the time of the missionaries 
and colonisers arrival. Whether this was caused only by the presence and influence of the 
missionaries and colonisers or which other factors had an influence, cannot be said for sure.  
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Chapter 2 – Cultural Influence 
This chapter will discuss different angles of culture and family in a modern east African 
society, with the aim of discovering and discussing different reasons for the negative view 
upon homosexuality. Furthermore there will be looked into how the traditions in Uganda have 
been affected by the introduction of Christianity and whether the male role in the Ugandan 
culture can have an influence on the view upon homosexuality. The used data has been found 
mostly in East Africa, and will be applied on Uganda since: “the traditional cultural context 
… was commonly founded over the entire east African region” (Kilbride 1993: 50). Even 
though this analysis will be generalizing, both within East Africa and Uganda, this is a very 
difficult thing to do. Cultures and traditions originally have been developed within the tribes, 
even before the borders of the countries were created and there can be profound local 
variations. Therefore it is difficult to talk about Ugandan culture and traditions. Nevertheless, 
the generalizations have been made with the aim of understanding the overall ideas of culture 
and family in Uganda. Though some sources relates to Africa in general, the focus will be on 
Uganda and East Africa.  
 
Importance of the family 
East African society has, due to the European penetration, turned into an encounter between 
ancient pre-industrial family-based civilization and the more individualized modernity 
(Kilbride 1993: 50). The extended family still persist as an element in regional East Africa, 
and in a case study by P.L. and J.C Kilbride from 1992 of 65 homes in a village in Kenya, the 
statistics show that 36.9% live in non-extended families, which means children with their 
parents and this combination of family is called “new-clear family”. 63.1% lives in extended 
families. An extended family is new-clear families who live with other people who are related 
by blood or marriage. In the same case study, the most frequent type of family is families 
consisting of a female-headed household (husband absent) and her siblings, in-laws and 
children. 26.2% of the families lived like this. The second most frequent, with 23.1%, is the 
new-clear family living with at least one blood relative besides the parents and kids (Kilbride 
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1993: 61). In this data, a continued tendency to live in extended families can be seen. This 
might express a deeper feeling of connection, dependency and reliability within the families, 
than the one known in societies of only new-clear families. This can also be an expression of 
the importance of the family within East Africa. 
There are several reasons to why the family is important in Uganda. Reproduction and 
securing the accomplishment of tasks within the home are important reasons (Adepoju 1997: 
3). Marriage is the base of creating a family, and even though the extended families and the 
polygamous marriages are getting less common today, they are still an important part of the 
east African society (Kilbride 1993: 61). As seen in the case study by P.L. and J.C. Kilbride 
“Abaluyia family structure in Sisal Estates” placed in a village of 100 houses 10.6% lived in 
polygamous marriage and 63.1% lived in extended families (Kilbride 1993: 61). 
Today, a difference between the family traditions in rural and urban societies can be seen. 
Possibly, it is more difficult to live in extended families in Kampala, than in a village on the 
countryside since the housing are smaller and the lifestyle might be hectic in a more 
individualized way. In the urban societies, the modernity and individualization is more 
distinct (Kilbride 1993: 50). Adepoju states “in the traditional setting, marriage as the basis 
of procreation was a prolonged process between two families and not between individual 
members of those families” (Adepoju 1997: 3). This shows that family was a sign of strength 
and power that was involved in the decisions concerning the individual life. Another 
important element was to pass on the family name and property. There was a preference for 
male children, because the male child carried the responsibility for the survival of the family 
lineage (Adepoju 1997: 3). This could be seen as reason for the negative view on 
homosexuality, since homosexual men rarely have kids, and therefore cannot continue the 
lineage.  
According to the documentary “The Worlds Worse Place to Be Gay” and Adepoju’s book 
“Family, Population and Development in Africa”, people with same-sex sexuality have 
problems with the relationship to their families. An Ugandan homosexual man, said in an 
interview in the above mentioned documentary: “Even my parents, even when I call them, 
they cannot pick up the phone, even if I call my sister they hate me, even my brother, even my 
family, any of my family members”. In the same documentary, when seven people were asked 
whether any of them had been disowned by their families, they all raised their hands (Doc: 
The World’s Worse Place to Be Gay, 2011).  
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Culture and traditions influence by Christianity 
As mentioned in Chapter 1, it is possible to track the phenomenon of same sex relations in 
ancient Africa societies, but in early African cultures there were a tendency to ignore same-
sex relations in order to protect the primary value of keeping the family together (Epprecht 
2008a: 134). 
Africa was under great influence by the British who introduced many new ideas and elements 
in society. The introduction of Christianity brought by the missionaries had a great impact on 
the way they lived their lives, the majority of Ugandans converted to Christianity, and 
therefore adopted Christian traditions and values (Epprecht 2008a: 49).  
Christianity today is a big part of how many African people view themselves, there past, their 
present and the world they are living in (Arnfred 2004: 14). Heike Backer who interviewed 
people in Namibia was told “in our tradition we are very Christian”. Becker argues that: 
“Christianity has largely succeeded in restructuring people’s conceptual universe in 
important respects, including the social, cultural and political representation of everyday 
life” (Arnfred 2004: 14). According to this, many Africans believe Christianity is a part of 
their origin, even though Christianity had not been introduced to the continent until around 
500 years ago and even later to Uganda, approximately 135 years ago. (Nannyonga-Tamusuza 
2005: 165). 
The first missionaries, who arrived to Africa, were shocked by the open sexual relations 
between same gender, and by that in many African cultures it was common to have sex before 
marriage, what the missionaries saw as extremely immoral (Epprecht 2008a: 134). Some 
Christian churches tried to fight against homosexuality by creating fear and hatred towards 
same-sex sexuality. They made propaganda against this disapproved behaviour and towards 
magnifying the role models of the idealistic masculinity and femininity (Epprecht 2008a: 119-
120). Another element that was associated with sexuality, which changed during the time of 
the missionaries, was the clothing. The missionaries saw the entire female body as sexual and 
believed that it was necessary for females to have a full body cover in order to keep the 
important value of modesty (Epprecht 2008a: 137). 
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Cultural changes 
In East Africa, a certain culture exists regarding sexual relations and sexuality but now this 
has started to change, especially in urban societies. Traditionally the family chose the bride or 
groom for their children, there were paid marriage payments and especially women should be 
virgins when getting married (Adepoju 1997: 91). This is still commonly seen in rural 
societies, but changes can be seen in urban societies: “It is … reasonable to support that the 
changes one finds in sexual behaviour today are more the result of the general process of 
modernization or urbanization” (Adepoju 1997: 91). Still sexual attraction is expected only 
between man and woman.  
Since 1987 many academics have been researching homosexuality in Africa, to break with the 
idea of the exclusively heterosexual Africa. They wanted to show the diverse expression of 
same-sex sexuality in Africa, both in the colonial institutions and in the present day settings 
(Epprecht 2006: 187). Traditions and ideas of the heterosexual Africa, which were further 
strengthened by the missionaries is difficult to change (Hoad 2007: 16) and therefore it can be 
very difficult for people with same-sex sexualities to gain acceptance in society. 
In the western world homosexuals are often seen as the main risk-group for the spreading of 
AIDS, due to the high number of HIV positives in Africa, this could have been a reason for 
negative feeling towards homosexuality but “in Africa, HIV is known to be transmitted 
largely through heterosexual contacts” (Adepoju 1997: 92) and has therefore perhaps not had 
an influence on specifically the African and Ugandan people’s attitude towards 
homosexuality. 
 
Masculinity as an unbreakable tradition 
Parts of the reason for the non-acceptance of homosexuals could lie in the idea of the 
importance of masculinity in Africa. According to Margrethe Silberschmidt masculinity is an 
important part of the African culture and she states: “First, being a man is natural, healthy 
and innate. But second, a man must stay masculine. He should never let his masculinity falter. 
Masculinity is so valued, so valorised, so prized, and its loss such a terrible thing that one 
must always guard against losing it” (Arnfred 2004: 242). The masculinity is closely related 
to the male virility, sexuality and sexual performance, but the masculinity is fragile as well, 
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because it “does not really exist in the sense we are led to think it exists, that is, as a 
biological reality … it exists as scripted behaviour; it exist within ‘gendered relationships’” 
(Arnfred 2004: 242). If this is the general view upon being a man, possibly the male Africans 
want to keep their shared masculinity as strong as possible. Masculinity could also be seen as 
an important part of being an African man and furthermore something that is primarily being 
exposed in the sexual relation with women. If being masculine is a large part of the African 
culture and tradition, this could be a reason for the difficulty of accepting homosexual men. 
 
Conclusion 
This chapter has looked at main elements in the African culture, which might have had 
influence upon the view on homosexuality and has examined how these different factors have 
affected the attitude towards homosexuality. It is problematic to discuss African culture as a 
homogeneous culture, since there are differences in the culture and traditions within the 
different countries, areas, societies, tribes and families. Firstly it can be concluded that family 
is important in East African cultures, and have a great impact on the individual. Many people 
are living in extend families where other family members are directly involved in decision 
making of the individual for example the decision of a future marriage partner. The value of 
the lineage is another factor emphasizing the importance of the family. It is important to pass 
on the family name and property to the next generations, and to secure the lineage of the 
family. 
Furthermore it can be concluded that the emerge of Christianity in Uganda has created a 
transformation in the values of the culture. The concept of morality appeared and got into the 
conscience of people. Since many African people define their tradition as Christian traditions, 
they believe that homosexuality is immoral and against their traditional values. Another factor 
found in the Ugandan culture is the importance of masculinity. Masculinity is emphasized in 
the male-female relationship and therefore can be seen as another reason for the negativity 
towards homosexuality. Lastly it can be concluded that the negative view upon homosexuality 
is not as a result of the fact that the numbers of HIV transmissions are higher among 
homosexuals, since HIV is not directly associated with homosexuality in Africa. 
International Social Science Basic Studies, 1st semester 2011 – Project examination, Group 7 
Supervisor Bodil Folke 
  26/69 
Chapter 3 - Religion and the Role of Churches in Uganda  
 
When discussing homosexuality in the Ugandan society, it is important to look into religion, 
the positions of the different churches, and the discourses used regarding homosexuality. The 
reason it is important is that it has an important role in many Ugandan peoples life and 86% of 
the Ugandan people think that religion is “very important” (Poll, April 2010). Furthermore 
religion is one of the main arguments used against homosexuality (Male 2010).   
This chapter will contain three discourse analyses. One analysis of the American pastor, 
attorney and evangelist Scott Lively, and two of the Ugandan pastor Martin Ssempa. The goal 
of this is to find the discourses used within the church when speaking of homosexuality. In 
order to understand the output of these analyses and to put the discourses into context, the role 
of church will be examined as well as its influence upon the society and the people in Uganda, 
and the international connections. There will be looked into the Pentecostal church, which has 
been blamed for creating a hate towards homosexuals in Uganda (Kato 2010). Furthermore 
there will be looked into “The Family,” an American evangelical and political organisation, 
and the connection, which, according to Jeff Sharlet, exist between the organisation and the 
Ugandan parliament.  
 
Churches cannot be understood as being a unitary whole, but rather heterogeneous 
organisations (Christiansen 2010:16) and it is assumed that 85 % of all people in Uganda are 
Christians. The different religions are divided as following; 42 % are Catholic, 35 % are 
Anglican and 11 % Pentecostal. About 12 % of the population are Muslims, 5 % belong to 
other religious orientation and 1 % does not belong to any religious orientation (Christiansen 
2010:12-13). In Uganda there are not many conflicts between Muslims and Christians, and 
most agree that homosexuality is morally wrong, 80% of the Christians and 77% of the 
Muslims believe so (Poll, April 2010). 77% of the Ugandan population believes in God with 
absolutely certainty. Furthermore 71 % of the Christian population believes that the bible is 
the literal words of God, and should be taken literally word for word, and 63% favour making 
the bible the official law of the land. (Poll, April 2010) 
 
There are distinguished between Pentecostal, charismatic and evangelic churches. Under 
Pentecostalism are both the classical Pentecostal churches and neo Pentecostal churches. The 
term charismatic is a broader term including fellowships outside the Pentecostal church 
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example fellowships of the Catholic Church. Evangelical is a broader term then Pentecostal 
since it includes other church fellowships. The born-again movement refers to the personal 
experience of conversion and are used in different religious context other than within the 
Pentecostal church. The boundaries between the different terms are blurred and the terms are 
closely interlinked (Lauterbach 2008, p. 4). The different terms are employed differently 
within the sources used in this chapter, and since they are all closely interlinked this paper 
will not make any clear separation of the terms but work with the terms as they are presented 
in the sources. 
 
The role of the church in Uganda 
The written, cultural and formal education was introduced by Christian Missionaries and later 
reinforced during the colonial period (Njogu 2009: 50). During the colonial and post-colonial 
periods churches have run schools and health-care centres, and have thereby obtained the role 
as social and development actors. In this relation there can be talked about both developments 
by and of the church (Christiansen 2010: 9). 
Churches can be seen as a part of civil society in Uganda if defined broadly (Interview: 
Lauterbach 2011) and through foreign aid the position have been increased. Foreign countries 
have had strategies to sponsor civil society, through local organisations, and the churches 
have tried to qualify for the aid (Christiansen 2010: 8-9). This has created a strong connection 
between development aid and churches. A significant amount of AIDS programs are faith-
based and churches have got a central position in development work (Christiansen 2010: 8-9). 
Churches can be seen as social institutions where development programmes are embedded. 
They exists both in rural and urban areas and through the church, communities are created, 
where local people participate and engage (Christiansen 2010: 9). 
Foreign aid has played a large role in the development of the church in Uganda, and the 
United States has funded many religious aid programmes in Uganda. The biggest and most 
known is the ABC programme, where Abstinence, Be safer and Correct use of condoms were 
the three focus points. This programme has been fully backed by the Ugandan pastor Martin 
Ssempa. Martin Ssempa is a preacher in the Pentecostal church, which has been accused for 
creating a hate towards homosexuals in Uganda (Kato 2010). 
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The Pentecostal church 
Pentecostalism has been viewed as a modern movement centred on the identity of being 
“born-again” (Christiansen 2010:176). It was brought to Uganda in 1962 by two Americans, 
but was not truly implemented until after Idi Amin in 1987 (Gifford 1998: 156). The 
movement appeals to young people, middle-class urbanities such as university students, and 
focuses on conversion, belief, personal transformation, healing rituals, church services, 
transnational relations and restructuring of family relations (Christiansen 2010: 176).  
A characteristic of the Charismatic Pentecostal churches is their use of media that differs from 
mainstream churches (Njogu 2009: 115). The Charismatic Pentecostal churches took 
advantage of the liberalization of the media and through methods similar to American 
televangelism they have created “Spiritual superstar” and sold videos to the mass public 
outside the Church (Njogu 2009: 116-118). The new usage of media has spread the teaching 
of Christian understanding and Christian video films have created a spreading of Christian 
mass culture (Njogu 2009: 119-120). Entertainment and entrepreneurs have followed the 
popularity of the Charismatic Pentecostal church and joined the tendency (Njogu 2009: 115).  
According to David Kato, the Ugandan gay activist who was killed in 2010, the Pentecostal 
church carries a big responsibility for the hate towards homosexuals. At a conference called 
“A matter of life and death: the struggle for Uganda gay rights” at Cambridge University, 
David Kato stated: “I am not saying all religious people in Uganda ain’t terrible, but the 
Pentecostal churches, these pastors who have just come up recently, we don’t know what their 
agenda is. It is like they are filling people with hate to homo’s, because for them, they are 
determined to go for the death penalty” (Kato, 2010). It has been discussed whether the 
American charismatic organisation “the Family” who states a negative view upon 
homosexuals (Sharlet 2008: 268), has had an influence upon the Ugandan Pentecostal church.  
 
The Family/Fellowship   
The Family, also called The Fellowship, is an American evangelic organisation that both exist 
within America, and as a worldwide organisation of missionaries spreading the message of 
God (www.thefamilyinternational.org). This organisation exists as a branch in Uganda: “The 
fellowship is the Ugandan parliament’s branch of an American evangelical movement of the 
same name, also called the Family” (Sharlet 2010, 36).  
The reason why the fellowship is relevant in the discussion of the Ugandans view upon 
homosexuality is that it is one of the organisations within the evangelic church that has an 
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anti-gay purpose. It can be difficult to find direct information about the Family, and the 
information found seems contradictory.  
A reason why the evangelic organisation has been blamed for having anti-homosexual ideas, 
and even blamed for having been participating to the inspiration of the Anti-homosexual Bill, 
could be due to the work of Doctor Scott Lively, an American evangelist and priest, with a 
doctor degree in law and with a degree in human rights (defendthefamily.com). He is an anti-
gay activist (Sharlet 2010, 41) and was invited to Uganda to speak at a “Pro Jesus/Anti- 
Homosexual” conference. It is believed by Jeff Sharlet that Ugandan politicians after the 
above-mentioned conference “even drafted the bill with what appeared to be the concerns of 
their American friends in mind. Indeed, the bill followed, with remarkable precision, the 
talking points not of Lively, a fringe character, but of mainstream evangelicals and 
conservative politicians”  (Sharlet 2010, 41). With a discourse analysis of the speech given by 
Scott Lively at the conference there will be discussed the influence from American 
evangelicals upon the Ugandan priests, and thereby upon the Ugandan society.  
 
Discourse analyses 
Scott Lively 
In 2009 a conference called “Pro Jesus/Anti-Gay” was held in Uganda. It was a three days 
seminar with different American speakers, including Scott Lively. Scott Lively presents 
himself as a father of four children and married for twenty years, and as an expert on this 
specific topic. By starting out with a notion of marriage and children, he “marks” himself as 
the “good guy,” a reliable man and thereby underlines his own authority. He states that he will 
address the audience as a priest and as an attorney, since “there is NO contradiction, between 
science and Christianity, because they come to the exact same conclusion when you look at 
the facts, so it is easy to wear both hats.” Scott Lively is arguing against the “gay-movement” 
as a gathered unit, and not the individual homosexual person. He argues with a well-divided 
use of ethos, pathos and logos by using words connected to ethos as: degree, training, 
psychologists and psychiatrists, to pathos: hate, fear, feeling, healing, love and care, and to 
logos: logically, reasonably, rationally, truth, fact, statistic, proven, source and information. 
By using all three types of argumentation, he makes his speech sound reliable and his 
information as well documented.  Furthermore he manages to set up a you/they relation 
within the speech, where he never mentions “the homosexuals” but always refers to them as 
“they” or “people coming from the other side”. This creates a distance between the audience 
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and the homosexuals, further backed up by comment as “they don’t want you to know” or 
“they want you to think.” 
A nodal point in this speech is homosexuality. This is a central theme in the speech, and the 
way Scott Lively presents it, shows his discourse on homosexuals. Examples of words he has 
used around the word homosexual are: hate and fear, definition, treating, feeling, doctor, 
hatred and fear, hidden, against, mental illness, opposition, code word, proved, term, 
paedophilia, apply and defining. These are mainly words with a negative sound, and within 
this chain of equivalence it is shown that Scott Lively uses a negative discourse regarding 
homosexuality. Surrounding the same nodal point, homosexuality, another chain of 
equivalence can be found regarding the reliability of “their” arguments. A large part of Scott 
Lively’s focus in this speech concerns the reliability of the “gay-movement’s” arguments, and 
this is done by criticising their definitions of terms, and how “they” have changed the 
signification of these. Scott Lively is a talented rhetorician, and he breaks down the terms and 
argument used by the “gay-movement” and furthermore he teaches the audience how to 
respond, when confronted with these certain arguments. The terms defined are “homophobia” 
and “sexual orientation.” Scott Lively states again: “that’s what they want you to think the 
term is”. 
He explains orientation as a relation between a subject and an object, and that sexual 
orientation thereby is the “relationship between you as a sexual person, and the object. It can 
be towards heterosexuals, toward children, towards animals” and he continues by arguing 
“What about people who has an orientation towards children?” To relate homosexuals with 
paedophiles creates a really strong discourse against homosexuals, since most people have a 
pre-understanding of paedophiles as a terrible thing. When homosexuality is equalised with 
paedophilia, it will be seen as just as bad.   
 
By using statements, which are centralised around the already existing fears of the audience, 
the Ugandan population, politicians and priests, Scott Lively gains credibility, and his 
negative loaded discourse towards homosexuals is fiercer. This can be seen in phrases like: 
“They want more and more people in their world, because they are in a campaign, to change 
everything”. Here Scott Lively plays on the fear of change and the recruiting campaigns that 
the homosexuals are believed to make. Later he focus on the fear for the children and 
regarding gay marriage he claims: “This is harmful to children, it is terrible harmful to 
children.” Besides using effects of already existing fears, he also demolish the thought of 
homosexuality being a biological influence, by stating: “they say gays was born that way, and 
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it has been proved, it’s been proven that they were born that way. That is a lie, it is what is 
called a lie.”  
Words like truth, lie and prove are words appealing to logos and thereby make it difficult to 
argue against them, and by using these he creates a very strong and certain discourse. This can 
also be seen in his way of presenting his knowledge. Besides the introduction of himself, he 
does not use the word “I” once during his speech. This indicates that he is presenting the 
theme as fact and reality, and not as his personal opinion on the topic. He only uses the word 
“we” in his very last statement in this session of the conference, where he also distinguishes 
between the homosexual person and the “gay-movement”: “Treat them as a fellow creation of 
God, who deserves respect, even though you disagree with them on everything they do, 
everything they say” continued by “that is very different from when we are dealing with the 
gay movement, the gay movement is an evil institution” and ended with: “We divide it 
between the person that we love and the movement that we hate.“ Here the idea of rescuing 
the homosexuals is shown, and how the goal is to destroy the “gay-movement” and to convert 
all homosexuals back to heterosexuality.  
It can be concluded that Scott Lively’s discourses are offensive towards homosexuals, and 
that he by using strong argumentation techniques, appears as a reliable and trustful person for 
the Ugandan audience. 
 
Martin Ssempa 
The pastor and activist, Martin Ssempa has been an active promoter of the Anti-Homosexual 
Bill from 2009 and has connections to American evangelist such as Scott Lively. 
Martin Ssempa writes about himself on his blog: “I have spent 20 years at the frontline of 
Uganda and the global fight of HIV/AIDS. I hold a Bachelor in Sociology, a Master of 
Science and Doctorate in Public Health. Former breakdance champion of East Africa, 
married to one wife with five children. I am a Born-again Christian. A committed Pan-
Africanist and champion for the family” (Ssempa Blog 02-2010).  
 
“Line of fire” Martin Ssempa 
First there will be made a discourse analysis on an interview of Martin Ssempa by Dr. 
Michael Brown on the Christian American radio ”Line of Fire” on March 11, 2010 and 
secondly a discourse analyse of two video clips with Martin Ssempa.  
The interview was a reaction to American broadcasts on ABC News and “the Nightlife” about 
the Bill from 2009, where Uganda was said to be the most homophobic country in the world 
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and Martin Ssempa one of the most homophobic preachers. Line of Fire sets out to find out if 
this is truth or fiction by interviewing Martin Ssempa concerning his view on the Bill and the 
reasons behind it. Within the relation between the interviewer and Martin Ssempa, a frame of 
internal understanding can be found. During the interview a list with “pros” versus “con’s” 
concerning homosexuality is created, and both Martin Ssempa and the interviewer Dr. Brown 
are on the “con” side. Martin Ssempa states: “I am happy to be here in the truth radio. We 
must contempt for the truth” (Interview: Ssempa 2010).  
Martin Ssempa gives four reasons for being against homosexuality. He says: “We see it 
breaks the law of our culture … breaks the law of nature … breaks the law of God … Lastly 
we have more than 50 years law in the book”. Ssempa uses a certain chain of equivalence 
when talking about these reasons. The words used are: break, law, culture, tradition, clan and 
tribe system, guidelines, ancestors, nature, sadly, God, faith, Bible and Koran. These words 
focus more on the importance of rules, norms and commitments within society, than on 
homosexuality. This shows that though his discourse is against homosexuals, it is a soft 
discourse. He sets him self in the position as representative of a homogeneous African and 
natural culture. When explaining about the difference between America and Africa, Ssempa 
states: “The American human right groups is saying that homosexuality is a human right, 
Africans say it is a human vice”. By choosing the word “vice” instead of sickness or evil, he 
emphasise the softness in his discourse against homosexuality. Furthermore he underlines it 
by stating: “I would say that the safest place any homosexual can be that is in my church in 
Uganda, because we teach compassion”.  
 
The discourse changes when he discusses the international influence and the Bill itself, and 
Martin Ssempa states: “It starts at the UN, “they” force homosexuals down the throat of our 
people.” Force down the throat, is a hard expression and is used as an argument for the 
importance of the Bill. He blames many problems on homosexuals, which includes the fight 
against HIV, western dominance and sexual abuse. Thereby he puts a row of associations 
around homosexuals, which creates the meaning frame and thereby the discourse of the term.  
He mentions homosexuality as something unnatural to the human nature, God, the African 
culture and the African society, and he states: “I do not judge the people but the actions”. 
This shows his stand of homosexuality as an act in opposition to being a part of human 
nature. Further he states: “It is a clash of cultures, not about individuals or personalities” 
thereby underlining that it is not the homosexual person he is against but the idea, actions and 
crimes which exist within the concept of homosexuality. He further backs up the discourse of 
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saving the world by being against homosexuality. Furthermore he creates a link between 
homosexuality and paedophilia which is illustrated when he explains that “aggregated 
homosexuality”, which is the third part of the Bill, “have to do with rape of minors” and 
furthermore he states: “This section It is about statured rape of minors and those with 
authority over minors and they abuse them” When augmenting like this, homosexuality 
becomes equal to crime and disease. 
During his argumentation in the interview, he mostly uses the approach of logos but regarding 
the abuse of children he changes to a use of strong pathos. “I can’t help as a parent, as a 
pastor to be moved to say something must be done to the escalation of rape and even those 
who seek to legalize this.”  
 
“Eat the poo poo” Martin Ssempa   
This analysis is based on two video clips from the documentary “Missionaries of Hate”. One 
clip is from a press conference and one from a sermon in a church in Uganda, where Martin 
Ssempa illustrates and tells about same-sex practice to the audience. Both clips have been 
seen across the world, where it has become a kind of a picture on the fight against 
homosexuality in Uganda and received criticism for being an exaggerated and a distasteful 
way of presenting homosexuality. 
 
The approach and argumentation is significant different from the one Martin Ssempa uses in 
the interview on “Line of Fire”. In these clips Ssempa takes the role as a storyteller and 
presents the issue through a theatrical approach, which he still calls research. He is asking 
rhetorical questions to the audience like when he, after showing what homosexuals do in 
privacy, ask the audience “Tell me, when you have a law against homosexuality, do you say 
except eating poo poo?” In this speech he does not use academic words as he does in Line of 
Fire, but is rather creating pictures that are easy to understand. He creates a link between 
unusual sexual practices like eating faeces and homosexuality, and shows that picture as a 
presentation of what the western human right organisations want to implement in Africa. In 
the press conference he asks the audience: “As Africans we want to ask Barack Obama, is this 
what he wants to bring to Africa, as a human right to eat the poo poo?” Finally he states: 
“We do not want this sickness and this is sick and it is therefore deviant, we do not want it!” 
The nodal point in this text is homosexuals, where the chain of equivalence becomes the 
sexual practices as fisting, eating faeces and homosexuality is made equal to sickness. By 
choosing hard words like these, and combining them with words like: sickness and ‘do not 
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want’ at the same time as mentioning Africa and Africans over and over again, Ssempa 
creates a discourse of negativity and “hate” towards homosexuals. He manages to underline 
the “non-African” part of homosexuality, at the same time as he “informs” the audience about 
how unnatural and unwanted it is. 
 
His accent changes drastically from the interview to the video clips. In the press conference 
he speaks English with a strong African dialect in opposition to when he talks in “Line of 
Fire”, where his has an almost pure English accent. This, along with the different ways of 
arguing and his choices of words illustrates how he makes the text and the presentation fit to 
the context and the audience. In the press conference he speech is explicit compared to the 
Line of Fire, where he has more implicit and academic way of using the language. 
Furthermore his tone of voice is different in the two different contexts, though in both he uses 
it actively to underline his points. In the press conference and sermon he uses the tone of 
voice in a theatrical way where he has both a varied intonation, which shapes the story, 
whereas in the interview his intonation is a lot softer and seems to intent to create sympathy 
among the listeners.    
 
Discussion 
 
There has not been found any contradictions within the discourses used in the religious 
institutions. They share the agreement of homosexuality as something unnatural and 
unwanted. There are variations in the rhetoric tools and the use of language within the 
different texts analysed, and these differences seems to depend on the media used, the 
audience spoken to or the purpose behind the text. In the lecture by Scott Lively and in the 
interview of Martin Ssempa in ”Line of Fire”, they both underline their own authority and 
personal engagement in the fight against homosexuality. They thereby combine the use of 
ethos and pathos by referring to their own personal experience and their professional carriers. 
As well as they bring the use of logos into their way of presenting knowledge in a systematic 
way, where especially Scott Lively emphasizes the scientific quality of his results. This same 
way of making a thorough argumentation cannot be seen in the video clips with Martin 
Ssempa, where his statements relies on story telling, theatre and a strong approach of pathos 
rather then logical arguments.  
Through all three texts analysed, there can be seen a division into two different groups “the 
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good” and “the evil”. Scott Lively makes the distinction between you and them, where “you” 
are the population of Uganda and “them” are the homosexuals. This way of using the “you-
them” approach, underlines Scott Lively as an expert, since he does not use the “I”, and 
thereby creates a feeling of scientific truth rather than his personal opinion. In the interview 
on Line of Fire, Martin Ssempa emphasis “I”, rather then “you”, which of cause give the 
opposite effect than what Scott Lively achieved, and makes it a very personal interview. He 
still draws a line between those in favour of the Bill and those against the Bill and thereby 
marks a kind of war zone between the Christian people and the critics of the Bill, including 
human rights organisation and the homosexual community. He says: “we can not trust the 
mainstream media because they keep redefining the truth” and “You cannot be a disciple of 
Jesus and be popular... we rather glory on the cross, then being celebrated on CNN.” 
Thereby the distinction is set between those who believe in Jesus and those who believe in the 
mainstream media. In the video clips of Martin Ssempa he sets the line between “the 
Africans” on the one side and “the homosexuals”, Barack Obama and the people fighting for 
human rights in Uganda on “the other side”. In all three text there are created an us-them 
distinction but the definition of which people belong on the good or the bad side are defined 
differently most likely due to the different contexts in which the texts appear and what 
message the speakers wants to get out of this. 
 
Furthermore the discourse on homosexuals, within the three texts, contain the aspect that 
homosexuality is a sickness, that can be and is being spread through promotion and 
propaganda. In the video clip with Martin Ssempa the sickness of homosexuality is presented 
through unnatural sexual habits. In the two other texts the focus is rather on how 
homosexuality is in contrast to God, African values and what is natural. Furthermore there are 
in these two texts created a link between paedophilia and homosexuality. Homosexuality is 
portrayed as being just as bad as paedophilia, and that homosexuals are going for the young 
kids, just like paedophiles. 
Both in Scott Lively’s lecture and in the interview with Martin Ssempa the two men 
emphasize their own role as saviours and healers of homosexuality. Martin Ssempa says, “I 
believe that the Church is a hospital, it is a school and it is a place of celebration. And being 
a hospital we treat our wounded.” similar Scott Lively says “we divide between the person 
that we love and the movement that we hate”. This shows the view on homosexuals as a 
gathered movement and a conspiracy, which is a part of the discourse on homosexuals in all 
the different texts. Though, in the video clips, Martin Ssempa creates a generalized picture on 
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homosexuals and their unnatural sexual acts rather than stressing the view on homosexuals as 
a movement. 
Within the discourse upon homosexuality, a focus on fears and conflicts non-related to sexual 
orientation is used, which creates a link between these conflicts and homosexuality, and 
thereby leads to a further negative view on homosexuals. Examples on this are the western 
dominance and influence on the Ugandan culture, or the comparison to paedophilia. 
 
Conclusion 
It is difficult to tell how big the influence is from the American Evangelists, but the discourse 
on homosexuals as presented by Martin Ssempa and Scott Lively are remarkable alike and 
there is a great deal of communication between key people from the Evangelical churches in 
Uganda and from the American Evangelic Churches. There can be traced many similarities in 
the logic and argumentation of the two different pastors, which might indicate that there is a 
mutual understanding and inspiration. Though the flow of the communication and inspiration 
are difficult to trace. Nevertheless it indicates that the religious institutions in Uganda have a 
negative discourse upon homosexuality and it seems as if the churches have a great influence 
upon the negative attitude towards homosexuals in Uganda, since 86 % of the entire 
population think religion is really important in Uganda. Furthermore the churches have had a 
key role within the society, both by running schools and health-care centres. This gives 
churches an important influence on society, which can be yet a reason why their discourse on 
homosexuality is spread and believed by the Ugandan population. 
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Chapter 4 – The Political Discourse  
This chapter concerns some Ugandan politicians’ discourse on homosexuality. First of there 
will be looked at the laws against homosexuals that exist in Uganda. There will thereafter be 
made discourse analyses of Uganda’s Anti-homosexual Bill, an interview with David Bahati, 
the proposer of the bill, and of a speech by Yoweri Museveni, the Ugandan president. These 
analyses will be compared in an attempt to describe the political discourse on homosexuality 
and the reasons for making a bill that penalise homosexuals.  
Laws 
Before the multi-party referendum of 2005, the only party allowed to operate in Uganda was 
the National Resistance Movement (NRM) (http://news.bbc.co.uk). Now Uganda has a multi-
party system, with eight different parties, and NRM still holds power in the Government 
(http://www.bbc.co.uk).  
 
There are different laws in Uganda banning homosexuality. The first Ugandan law came with 
The Penal Code of 1950; paragraph 145 and 146 addresses the issue of unnatural offences.  
“§145. Unnatural offences 
Any person who— Has carnal knowledge of any person against the order of nature, has carnal 
knowledge of an animal; or Permits a male person to have carnal knowledge of him or her 
against the order of nature, commits an offence and is liable to imprisonment for life” 
“§146. Attempt to commit unnatural offences 
Any person who attempts to commit any of the offences specified in section 145 commits a 
felony and is liable to imprisonment for seven years.” 
 
Furthermore on July 5 (2005) by a vote of 111 to 17 with three abstentions, the Ugandan 
parliament approved a proposed constitutional amendment stating that ‘marriage is lawful 
only if entered into between a man and a woman, ´ and that ‘it is unlawful for same-sex 
couples to marry’. A parliamentary spokesman said that specific criminal penalties would be 
enacted later when the Ugandan penal code is revised (Nilsson 2011). 
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Discourse analysis  
In this section a discourse analysis will be done on The Anti-Homosexual Bill, on an 
interview with David Bahati made by Rachel Maddow and on a speech made by Yoweri 
Museveni to the Ugandan Executive Council. There will be looked at the different discourses 
regarding the politicians view on homosexuality and the Bill.  
 
The Anti-Homosexual Bill 2009 
“An act to prohibit any form of sexual relations between persons of the same sex; prohibit the 
promotion or recognition of such relations and to provide for other related matters” (The Bill, 
2009: Page 1). One of the main principles of the Anti-Homosexual Bill is to protect the 
traditional family by prohibiting any type of sexual relations between persons of the same sex. 
The Bill aims at strengthening the nation’s capacity to deal with threats towards the traditional 
heterosexual family and at protecting the culture of Uganda’s legal, religious and traditional 
family values. The Bill also aims at protecting the children and youth of Uganda, who due to 
the culture change are vulnerable to sexual abuse and deviation. It will protect the children 
against the increasing attempt by homosexuals to raise them as homosexuals.  
 
In the beginning of the Bill there is a section with word definitions where the most frequent 
words of the Bill are defined. The meaning of the word homosexuality is described as same 
gender or same-sex sexual acts. This is an overall description throughout the Bill that 
homosexuality is only described as a sexual act and there is no reference to an emotional 
relationship between two people of the same sex. The Bill only refers to the physical part of a 
homosexual relationship that can be observed and thereby judged and punished. This creates a 
view of the homosexual relationship as being only physical. 
In some societies, gender is not defined as “male or female” as it is in the Bill but rather the 
values, expectations and the role of the male or female in the given societies. This shows the 
strict gender roles existing in this Bill. 
 
According to the Bill, one commits the crime of homosexuality if one: “have intercourse or 
stimulate the sexual organ of one of the same sex with any object, or if you touch another 
person with the intentions of homosexuality”, both of these will result in life imprisonment.   
According to the Bill, the worst version of homosexuality is ”aggravated homosexuality”. 
The offense of aggravated homosexuality is committed by performing homosexual acts with a 
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person who is under aged, disabled, a member of the offender’s family, considers the offender 
an authority, by drugging and forcing the victim into homosexual acts or if the offender is 
infected with HIV. The punishment is death penalty. Aggravated homosexuality and the 
mentioning of sex with persons, who are under aged, have some similarities with the way 
paedophilia is looked upon in the western world. They say that homosexuality, like 
paedophilia, is an offence and it is implied that homosexuals “abuse” others such as children 
and disabled citizens (denstoredanske.dk). The fact that the Bill states that somebody can be a 
victim of homosexuality emphasis that homosexuality is viewed as a crime and not an act of 
emotions or erotic feelings. 
One of the other main points in the Bill is that you can be punished with imprisonment, if you 
get to know that somebody is homosexual, and do not turn him or her in to the police. 
Therefore this is not just a matter between homosexuals and the authorities, but involves the 
entire population of Uganda. Citizens cannot choose to be objective on this matter, and are 
hereby forced to take part of it. David Kato argued that this section of the law would turn 
Uganda into a police state, because people would turn each other in, even if the allegations 
were without reason or prove (Conference, Kato, 2010). 
 
Same-sex marriage is sentenced with lifetime in prison, probably because this is the most 
direct attack on the traditional family. It is an attack on the traditional, on Christianity and on 
the church as well, and must therefore be stopped. “Promotion of homosexuality” of any kind 
is forbidden as well, including pornographic materials, but also simply any actions that abet 
homosexuality. The choice of words here is interesting as well. The fact that it is said that 
promotion of homosexuality exists, makes the homosexual community seem like it is a cult, 
and a society that needs to be promoted. It is not seen as a lifestyle or not even a choice made 
by an individual, but as a group that promotes itself by luring people into it. Furthermore, this 
part of the Bill is a violation against the freedom of speech, saying that you cannot express 
yourself freely in public space regarding homosexuality. 
The overall discourse of this Bill is to make a clear definition of what homosexual acts are, 
and what the punishment should be. The way homosexual relationships are described makes 
them mechanical and only focus on the act itself, and not on the emotions that might lie 
behind a sexual action. Thereby a distinction between the emotional heterosexual sexuality 
and the mechanical homosexuality is made. Another emphasis is on the salvation of the 
children, which is something that is often heard when listening to Ugandans talk about 
homosexuality. This can also be seen within the section of promotion of homosexuality, where 
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it is said that homosexuals lure young people into homosexuality, and that this behaviour 
therefore must be stopped. A reason for this discourse could also be due to the fact that it is 
legislative text, which normally focuses on actions rather then emotions. 
 
Bahati on the Rachel Maddow Show on the 8th of December 2010 
 
This section will make a political discourse analysis on the interview from The Rachel 
Maddow Show on the 8th of December (2010) with Member of Parliament, Mr David Bahati. 
Rachel Maddow is an American journalist, and during this interview, it appears that she has a 
certain agenda. She is obviously against this Bill. This is noticeable in some of her questions 
and statements, which are very coloured by her opinion. Therefore the statements and also the 
discourse of David Bahati are also coloured by the questions of Rachel Maddow. When 
making a discourse analysis of an interview, it is important to remember that the interviewer 
is affecting the interviewee. If it were a political speech of David Bahati, he would have been 
free to decide the topic and structure of the arguments. 
 
At the time of the interview, David Bahati was in America for a conference concerning 
another political question, but agreed to go on the Rachel Maddow Show to talk about the 
Anti-homosexual Bill. David Bahati’s main point is that the Bill was proposed in order to 
save and protect the children of Uganda. He is fighting against the recruitment of children into 
the homosexual community, which according to him is happening in the schools of Uganda: 
“We have a huge problem in our country. The problem with people who are coming from 
abroad investing money in recruiting our children into behaviour that we believe that is a 
learned behaviour that we believe can be unlearned” (Maddow show 2010 3:05). According 
to David Bahati this is a fact and he continually says that he has proof, which he can publish if 
necessary. In this statement he uses the pathos appeal, by emphasising the recruitment of 
children. By using the safety of children as an argument for fighting this problem, he appeals 
to people’s emotions and compassion.  
 
He stresses that the discussion of the Bill in the Ugandan parliament “is debated through a 
democratic process in a democratic country” (Maddow show 2010 14:45). He furthermore 
states: “Uganda is a sovereign state, it will respect other sovereign states” (Maddow show 
2010 15:59), and that America and other countries should therefore respect Uganda as a 
country and not meddle in their policy making process. He is using democracy as an argument 
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for other countries to trust Uganda’s political system and also to emphasise the authority of 
himself and the Ugandan Government.  
On several occasions David Bahati says that he recognizes that homosexuality is a human 
right in other countries such as America, but that it is not a right in Uganda. These conditions 
stem from a difference in culture and therefore other countries should respect him and Uganda 
as he respects them, even if they don’t understand or agree with the law. Furthermore, he is 
stating that homosexuality is a behaviour, which is learned, thereby saying that homosexuality 
is neither natural emotions nor physical needs.  
 
The words he uses when speaking of this Bill have the purpose of explaining why he is 
proposing it and he might be trying to legitimise it for other countries that might think it is 
against basic human rights. In this interview he is not saying that the Bill is proposed to fight 
homosexuality per se, but to save the children: “This is the focus of this bill, to protect our 
children” (Maddow show 2010 9:26), “The higher purpose is to defend our children” 
(Maddow show 2010 24:38) and “I am not in a hate campaign, I do not hate gays, I love 
them. But at the same time, I must protect our children who are being recruited into this 
practise” (Maddow show 2010 5:18). This might be an attempt to soften the reception of the 
bill on the international stage, emphasising that he is only doing this to save the children, 
family and culture of Uganda and that he is in accordance to God. He mentions more than 
once that he is a God-fearing man and that everyone who is a religious person should support 
this kind of legislation; since homosexuality is something that God is against too. He is 
answering to the accusations of violating human rights by using the argument of saving the 
children and thereby trying to make the Bill seem like it is improving human rights rather than 
violating them. 
 
He finishes by saying: “At the end of the day, we shall have a wonderful piece of legislation, 
that protects the future of our children, work with international laws, that reflects the spirit of 
tolerance, and respect for one another and understanding of one another” (Maddow show 
2010 31:24). Once again saying to other countries that they should try to accept and 
understand this Ugandan law and that the Bill should reflect a mutual respect.  
 
In this political discourse on homosexuality, the nodal point is The Anti-Homosexuality Bill 
and the chain of equivalence is phrases such as recruitment of children, salvation of the 
children, the salvation of the family. He backs his argumentation up by mentioning the law of 
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God a lot, and saying: “Homosexuality is not a way of life that we accept in our country, it is 
not part of our culture, it is not part of God’s law” (Maddow show 2010 20:54).  
The receivers of the interview will mainly be the American population and that could be a 
reason for his choice of argumentation of saving the children, protecting the family and in 
God’s law. 
All through his interview, David Bahati is using positive words like children, family, culture, 
protect, salvation and saving in association with the Bill. Salvation and saving are words that 
are implying that actions are needed, thereby describing the purpose of the Bill. 
 
The overall discourse in the interview is that David Bahati wants to save the children, family 
and culture from homosexuality. He is not involved in a hate campaign towards homosexuals 
and emphasises that homosexuality can be unlearned; thereby meaning that homosexuality is 
neither a choice nor something natural. As he is a Ugandan politician, he is not representing 
the country on an international level as the president is, which can be seen in the discourse. 
He is very consisting in saying that the law is for the Ugandan people in order to save the 
children from being recruited by an outside force. Societies with other cultures and 
backgrounds, might not understand what the Ugandan traditional family is or how the 
Ugandan culture has developed against homosexuality, but most people can understand that 
he wants to protect the children, even though they might not understand from what.  
David Bahati focuses quite a lot on softening this issue on an international scene, which could 
be because of the receiver and the circumstances. He is on American television and the 
American population and perhaps also the rest of the Western world are the receivers.   
 
 
Yoweri Museveni 
This section will make a discourse analysis on the transcript of Ugandan President’s Yoweri 
Museveni remarks to the Ugandan Executive Council on the 12th of January 2010, regarding 
the Anti-Homosexual Bill.   
 
Yoweri Museveni begins by mentioning all the people who have approached him and asked 
him questions about homosexuality, including the prime minister of Canada, Gordon Brown 
and Hillary Clinton. “What was he talking about? Gays”. This rhetorical question is 
mentioned four times in a row. He is using the classic rhetoric tool, the rhetorical question. 
This approach involves the receiver in the present topic. Furthermore, he uses an epifor, 
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which is the last word being repeated in several sentences after each other. He is making his 
statement clear by using these tools, and by repeating the word “gay” he makes sure that the 
theme of this speech is clearly understood. The use of the word gay can be seen as slightly 
homophobic, but by stating that international leaders use it as well, it makes it okay for him to 
use it. When Yoweri Museveni starts by mentioning different Prime ministers from other 
countries, who have called him about this issue of the Bill, he is distancing himself from the 
Bill straight after, saying: “Now we need to clarify this issue. The motion of gays was brought 
by a private member, the honourable Bahati” (Burroway 2010). He is trying to take away the 
pressure on him, regarding this issue and he goes on telling the council what he said to the 
Prime Ministers: “But you are democrats, you are the ones who have been talking about 
democracy” (Burroway 2010). By saying this he is denouncing all responsibility and saying 
that he has no right to throw away the bill, because it has been put before Government 
according to the democratic process. He is, as David Bahati, using democracy as an argument 
for justifying the Bill that was proposed during his presidency.  
 
He goes on saying: “But the point I’m making here – I’m using this forum to clarify that this 
position is not… this issue was not brought by the government, it was not even brought by the 
party, it was brought by a private member and we have not had time even to discuss with him. 
Those who are saying we should not discuss with him, I would advise them to trust my 
judgement  - that our foreign policy is not managed just by some individuals we must all be 
involved” (Burroway 2010). By saying this he points out to the council and the rest of the 
world, that the Bill does not necessarily have support from the Government or the party in the 
form it is in now, and that it will be discussed by the Ugandan Government before turning it 
in to legislation and that David Bahati cannot get the Bill through without Yoweri Museveni’s 
blessing. Thereby he is emphasising his own authority as the president, yet he is stating that 
he does not have anything whatsoever to do with the making of this Bill.  
 
The last part of the quote is a snide remark to the Prime ministers. By saying that they should 
trust his judgement and that the foreign policy is not decided by one person, he is in a discrete 
way saying that the Ugandan Government, and him in particularly, should be allowed to make 
their own laws and that other Heads of State should trust him as a leader, again underlining 
his authority.  
 
Then he addresses the Council by saying: “We have got our values here and our stand. 
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Historically, socially… but we need to know, also, that your partners … they have got their 
system there” (Burroway 2010). He goes on stressing: “it is a foreign policy issue. It’s not just 
our internal politics” (Burroway 2010), after saying that the right approach, according to him, 
is creating a sub-committee, who will be able to come up with the best solution for all. By 
creating a committee he again takes the issue out of his own hands and into the government 
and the democratic process.  
 
At the end of the speech, he says that communication internationally with all sides of this 
matter is the only way to attack this issue. He also states that it is possible to reach an 
agreement, using an example from his conversation with Hillary Clinton, where she, 
according to him, said: “Oh, but that is exploitation” (Burroway 2010), on the matter of 
recruitment in schools.  
He uses this as a proof of the fact that it is possible to reach an agreement so that the potential 
bill will be of international understanding and in accordance with the Ugandan attitude on the 
topic, “So you see that if you take a dialogue approach, you would actually come to… like I 
had that about 45 minutes on the phone with Mrs. Clinton… and I could see we were getting 
near each (each other)” (Burroway 2010). He also says: “So therefore, don’t sensationalise 
this, let’s be systematic among ourselves, and then we dialogue with these Europeans… the 
Americans… and then we shall come with a final position” (Burroway 2010).   
 
Furthermore, throughout his speech Yoweri Museveni is unclear in his formulations, for 
instance “She said… I simply said.. I have heard”. This emphasises Yoweri Museveni's 
current positions. He may be agreeing with David Bahati on this matter, but on the same time 
he has to take all the international pressure under consideration.   
 
The overall discourse in this speech is that Yoweri Museveni is trying to explain to the council 
and rest of the world, which methods need to be taken into consideration to solve this matter. 
He is focusing on the international pressure on the Bill and not on the foundation or 
consequences of it.  
He is distancing himself from the Bill in order to comply with the international leaders, while 
also trying to explain that it is out of his hands. On the other hand he is trying to explain to the 
council the necessity of international inputs. He is not disagreeing with either the Bill or the 
international leaders. He puts himself in the middle between these two parts, and is suggesting 
debate and compromise and an “easy” middle way as the solution. What his actual opinion is 
International Social Science Basic Studies, 1st semester 2011 – Project examination, Group 7 
Supervisor Bodil Folke 
  45/69 
regarding this matter is cleverly hidden behind his argumentations of mutual respect and 
cooperation. 
 
Discussion  
Both David Bahati and Yoweri Museveni are a part of the Ugandan Government. The 
difference is that Yoweri Museveni is president and David Bahati is a member of the 
parliament, they have two different roles on the political stage and therefore their discourses 
are different as well.  
Yoweri Museveni, as the president, is focusing on the Bill as a foreign affair; he wants to 
debate with other countries and tries to ease the reputation of Uganda on an international 
scene. He has to work together with other world leaders and represent Uganda, which could 
be a reason for his reluctance for talking about this topic; he knows this is a very delicate 
issue on the international level. Therefore he cannot talk as openly about it as David Bahati 
can. Thus he has to show that he is open for discussion but at the same time he should be 
respected as a leader, who can reach a fair solution on political grounds without pressure from 
outsiders and that this solution will be in accordance with international law.  
  
David Bahati, on the contrary, is seeing it as an internal affair. He thinks that outsiders should 
respect Uganda because it is a democratic country and the bill is in accordance with God’s 
law and will be in accordance with international laws. He is standing by his political opinion 
and values and expects the Western world to accept him as an equal political actor. The 
biggest difference from Yoweri Museveni is that David Bahati wants the Ugandan parliament 
to reach an agreement within itself, whereas Yoweri Museveni thinks that through 
conversation with parliament and other countries, an agreement should be reached. At the 
same time he is using the arguments of saving the children in order to appeal to the emotions 
and compassion of the Western world’s citizens. By stressing that he is working to save the 
children, he takes the focus away from the methods he wants to use and focuses more on the 
results, which in the end justifies the mean. 
 
After analysing the Anti-Homosexual Bill, the interview of David Bahati and the speech of 
Yoweri Museveni, there is one common notion, which is that the reason for the politicians to 
fight homosexuals is that homosexuality is a threat to the traditional Ugandan family and 
children. Therefore something must be done in order to stay true to the Ugandan culture. This 
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correlates well with the foundlings in chapter two, where it was described that the family and 
religion are two of the most important factors for Ugandans. 
 
Conclusion 
David Bahati has a strong opinion regarding homosexuals in Uganda. He wants to save the 
children, and protect his country and its culture. He stands by his opinion and is trying to gain 
the acceptance of the citizens in the Western world, but this is not something that he needs, 
since he works more on a national level. Yoweri Museveni, on the other hand, as the head of 
state, needs to make sure that it is in accordance with international law and that other 
countries can understand why this law is so important for the Ugandans. He does not have the 
same freedom to speak about this issue because he will be held responsible on an international 
level. The discourses of these two politicians seem defined by their position in the 
government. The Member of Parliament is expressing his opinion very strongly, whereas the 
president is easing this matter into cooperation with the rest of the world. Though when it 
comes to their presentation of how homosexuality should be fought, no agreement can be 
found in the discourses analysed.  
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Chapter 5 - Media  
In this chapter the media's discourses towards homosexuality in Uganda will be examined. 
There will be focused on the mass media published in Kampala, Uganda, and there will be 
made discourse analyses upon three newspapers from Uganda: The Rolling Stones (UG), Red 
Pepper (UG) and New Vision (UG). The usage of media will be looked upon along with 
media tendencies, in order to put the analyses into context, and freedom of press will be 
examined for the same reason. The goal of this chapter is to reach an understanding of the 
media's discourses on homosexuality, and which influences these discourses have upon the 
Ugandans view upon homosexuals. 
 
Media in Africa 
During the 1990’s the state-controlled media was privatized and pluralized across Africa, 
(Njogu 2009:15) which lead to less monopoly and censorship by the Government. In spite of 
that a total freedom of expression and an open political discussion is still not openly seen in 
Africa. (Njogu 2009:16). From an economical point of view the privatization has meant that 
the media to a higher extent have become an industry where corporate ownership has 
increased. (Njogu 2009:21). 
Usage of television, mobile phones and Internet has increased rapidly but is still limited to a 
small amount of users (Njogu 2009: 27-28). Though there is an increase in the usage of ICT 
(Information and Communication Technology) and communication through mass media, 
49,2% of the people of Uganda said in 2005 that there main source of information were “word 
of mouth” (Njogu 2009:51). In the period from 1980-2000 there has been an increase in the 
number of newspapers circulation, with a growth rate of 84,5%, especially for the newspapers 
writing about lifestyle and business but also sensationalism and parochialism. (Njogu 
2009:25) Although an increasing amount of people in Africa have access to media, the access 
is for many people still limited and the differences in access may depend on age, rural-urban 
and country etc. (Njogu 2009:28). The media in Africa is generally by and about urban people 
and is dominated by a small, wealthy urban elite (Njogu 2009:52). The rural areas are 
marginalized political, economical and knowledge wise, which is a problem regarding the 
public communication since knowledge and education need to take part of the public 
discussion and this creates a lack of diversity in the media (Njogu 2009:56).   
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Press Freedom 
In 2010 the Press Freedom report gave Uganda a total score of 54, which is equivalent to a 
partly free press. According to the report, the Ugandan constitution has rules regarding the 
freedom of the press and expression, but these rules continues to be disregarded by the 
Ugandan Government, who continues to target critical journalists and media houses. In 2010 
the Ugandan Government passed the “Regulation of Interception of Communication Act” that 
potentially gives the Government the right to censorship. The leading newspaper, the 
government owned New Vision, has some editorial independence and other printed media 
such as the newspapers Monitor, Observer and Independent show a somewhat critical view 
upon the Government. According to the report, one of the major issues when a government 
has power over media is that media owners will start implementing self-censorship in order to 
stay out of the government’s limelight or that governments make decisions on what is 
printed/said in the different media. Therefore media tends to get under political control direct 
or indirect when media and government are related. (Njogu 2009: 55) In 1995 the Media 
Council was formed in Uganda. One of the functions of the council is to censor films, 
videotapes, plays and other related apparatuses before public consumption. The censorship 
from a partly governmental organ implies some sort of state interference with the media and 
the thought of a free press and censorship working together can therefore be questioned. 
 
Discourse analysis 
The Red Pepper 
The Red Pepper identifies itself as Uganda’s biggest and most favourite newspaper. The 
vision of The Red Pepper is: “To become Africa’s Biggest Tabloid Media House That 
Advances Excellent Media Practices” and their mission is: “To be an up-to-date media house 
target performance-driven power house, operating on global corporate and best management 
practices.” (Red Pepper “About us”). 
There will be made a discourse analysis on The Red Pepper through two different articles 
published regarding the topic of homosexuals in the paper respectively in September 2007 
and in September 2010. 
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”Fame Weird Sex Investigation” and ”HOMO TERROR! We Name And Shame Top Gays 
In The City” 
The investigation team of The Red Pepper wrote this article in September 2007. In the 
introduction, the frame of the article is created and it is told that it follows up on the last 
investigation to prove that they can make a thorough investigation into the coding of the 
“homo and lesbian community” in Uganda. This article tells that some “homos and lesbians” 
had a party to celebrate their defeat of the Red Pepper investigation unknowing that the 
newspaper was planning a second thorough investigation. The article is introduced with the 
wording: “WARNING! If you have any faint of heart please stop here because the dossier we 
are unleashing today leaves no stone unturned”. This introduction marks the sensational 
content of this article and although it tends to warn the readers, these lines attract the readers 
to continue. 
A list of homosexuals is then published with name, their looks, their jobs, which car they 
drive, where they hang out and other details: “SAMUEL. This gentleman works with MIN as a 
top officer and is based in a city suburb… He drives a MIN car and is a well-respected 
gentleman… He is the leader of the gay ring in Uganda. He is their chairman and 
ambassador. He organizes everything that they do and is well known to foreign gay 
societies.” In many of the other outings of homosexuals the same type of characteristics are 
repeated, as them having top jobs, having a special title within the gay community, getting 
support from foreign countries and having sexual interaction with younger boys etc. This 
notion that homosexuals are attracted to young boys creates an association between 
homosexuals and paedophiles. 
 
In the last part of the articles they characterise “gay men”, and they explain how they get a 
“crush” on one another, how they party, their terminologies, etc. Thereby they continue in 
same use of word as in the part above. This part paints a stereotype of a 'gay man' as wealthy 
with long education, a good job and financial support from western countries. Other 
characterising words of gay men are that they are handsome, sexy, trendy and attractive to 
women. Furthermore The Red Pepper implies that the gay man have a hidden agenda, which 
shows in the quote “they rarely get drunk and always watch for their prey”. 
 
Through the used language the newspaper creates a social reality and thereby attempts to 
affect the view on homosexuality. In this article the nodal point is homosexuals, and the chain 
of equivalence is phrases such as: “Homo Terror”, “homosexuals watch for their prey” and 
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“unnatural habit that is eating up our beloved nation” which create the discourse on 
homosexuals and furthermore create a clear distinction between “us” and “them”. The 
newspaper investigates into a hidden field, creating a freighting picture of the gay community 
as an acting unit with codes, cover names, rituals and a common goal. Western sponsors are 
funding the homosexuals and the gay community is presented as an exclusive club all with 
different titles such as “ambassador” and “chairman”. This view presented on the conspiracy 
of homosexuals is as well a part of the discourse and it sets a special meaning frame. The 
discourse on homosexuals is that it is a habit that is unnatural and a kind of lifestyle and the 
articles establishes a picture of homosexuals as an acting unit who is a threat to the nation. 
 
 
“This gay monster raped boys in school but failed to bonk wife” The Red Pepper 2010 
A similar discourse can be found in another article from Red Pepper with the title “This gay 
monster raped boys in school but failed to bonk wife”. The article is referring to an interview 
that Moses Kushaba, a Ugandan homosexual man who fled to the US, did in the American 
newspaper Metro Weekly. The journalists of Red Pepper are making a resume of this 
interview. It refers to Moses’ story about the sexual relationship he had with one of the boys 
in his dormitory and how a lot of the other boys in the dormitory soon after also began having 
sex with each other. It tells that Moses had problems when he got married because he was not 
sexually attracted to his wife and in the end he had to get Viagra in order to be able to have 
sex with his wife. 
 
In this article the usage of words is very distinct. The headline is: “This gay monster raped 
boys in school but failed to bonk wife” and goes on saying: “a gay monster who has confessed 
to viciously raping kids in primary school and setting of a sex craze”.  Using words like 
monster about a homosexual makes a clear distinction between the bad and the good. 
Throughout the article, words are used that identifies the gay man Moses as a man who has no 
regards to the Ugandan society, thereby making him the enemy: “he seems unmindful that 
many people reading his interview will feel disgusted at his early perversions”. 
 
 
In this discourse the nodal point is sexual perversion and the chain of equivalences are 
phrases like disgusting confessions, sordid interview, shameless, sodomised and pervert. 
Homosexuals are presented like monsters that through rape will spread the habit of 
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sodomising among children, which is clearly shown in one of the headlines “I sodomised this 
one boy and soon all boys in school were having sex”. The discourse in this article is focused 
on the wrongdoings of the homosexuals and the words and phrases used are defining the 
homosexual man as someone who does not take into regard that other people do not approve 
of what he is doing. Homosexuals should be fought, otherwise every child will become 
homosexual, as the example given: “we started having sex, and that spread in the boys 
dormitory, shameless Mworeko adds: the kids started having sex”. This quote creates a link 
between homosexuals and paedophiles even though Moses himself was a child when this 
situation happened. Overall this article creates a stereotype of homosexuals and creates 
alienation of the homosexual from the rest of people of Uganda as the monsters of society. 
 
The Rolling Stones 
Another newspaper that has portrayed homosexuals and thereby has created a discourse upon 
homosexuality is The Rolling Stones. The Rolling Stone was first published in august 2010, 
and is founded by Giles Muhame. The name The Rolling Stone comes from a local word 
enkurungu and is a metaphor for something that strikes with lightning speed that can kill 
someone if thrown at them. (http://www.theatlantic.com 2011) This newspaper started outing 
people two month after its first issue, saying "Hang them" and the sub-headlines "We Shall 
Recruit 100,000 Innocent Kids by 2012: Homos" and "Parents now face heart-breaks as 
homos raid schools". SMUG (Sexual Minorities Uganda) petitioned against the Rolling Stone 
and High Court judge Vincent Musoke-Kibuuka granted the request and therefore The 
Rolling Stone had “to stop publishing the names and photographs of people it says are 
homosexual” (bbc.co.uk 2010) because it is against the right of privacy. Afterwards the 
founder of Rolling Stones Giles Muhame said: “I haven't seen the court injunction but the 
war against gays will and must continue. We have to protect our children from this dirty 
homosexual affront” (af.reuters.com 2010) and “We will publish more pictures but in a 
diplomatic way, so that we can dodge the law.” (bbc.co.uk 2010) 
 
 
 
“Homosexuals generals plotted Kampala terror attacks” 
This article was published by The Rolling Stones in 2010 and it argues how a bombing in 
Kampala killing 70 people and wounding 50 on 12 of July 2010 was planed by homosexual 
generals and that the attacked area was a place frequently visited by heterosexual lovers. 
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Further it tells that homosexuals finance terror organizations such as Somalia-based Al-
Shabaab, Lords Resistance Army (LRA) and Allied democratic Forces (ADF) in order to 
penalize the Government for proposing the Bill in 2009. It states that homosexuals intent to 
rule the world and before 2020 they plan to replace all anti-gay presidents with pro-homo 
presidents. People supporting the homosexuals hold the government as hostage since donor 
countries have been threatening with cutting the aid if homosexuality is not accepted. 
 
Different nodal points in the article are homosexuals, the bill and Museveni and different 
meanings are created around these terms. Quotes like: “the evil homosexual world”, “the 
deadly homosexuals living abroad” and “homosexuals feel hurt when they see heterosexuals 
having fun” creates a meaning around the terms and makes the chains of equivalents. 
Homosexuals are described as one unit acting in order to take over the world by use of 
methods as terrorism and bankrolling political campaigns. A central point is the link the 
article creates between terrorism and homosexuality, which is clearly shown by the choice of 
picture from Alshabaab-training combined with the heading of the article. The Bill is in 
contrast and described as a tool to protect “the moral fabric of the nation” and the traditional 
family which the homosexuals are a threat to. Museveni is being portrayed as the 
revolutionary president who now deals with economical pressure due to cut in foreign aid. 
The article creates an “us vs. them” conflict by using distinct words and creating a meaning 
around the nodal point where if you support the case of the homosexuals you are supporting 
terrorism and you thereby become guilty of creating both a political and economical unstable 
situation for the nation. 
The article creates a discourse on homosexuals as a terror unit working towards overthrowing 
the natural heterosexual world order. 
 
New vision  
New Vision is a state owned Ugandan newspaper and, as the freedom of press report said, it 
has some editorial liberty. Their vision is to be: “A globally respected African media 
powerhouse that advances society” and their mission is: “To be a market-focused, 
performance-driven organization, managed on global standards of operational and financial 
efficiency” 
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“Homosexual admits recruiting students” 
This article was published in 2009 and tells the story of George Oundo who was sent to 
Nairobi for training to promote homosexuality through pornographic material. According to 
him the recruitment was funded by international LGBT organizations. He stopped his work 
after becoming a Born Again Christian and is now trying to raise money for the fight against 
the recruitment of children into the homosexual community. This article first tells his story 
where the problem is homosexuality and the promotion of it to children. The solution to the 
problem is presented as conversion to Christianity as Born-again, which is facilitated by 
Pastor Martin Ssempa. This article tells about the methods used by homosexuals and their 
connections to international organizations. These are set in opposition to the laws of Uganda. 
The last sentence of the article marks the conclusion which is: “Other pastors yesterday told 
journalists in Kampala the war against sodomy would be long and challenging but must be 
fought.” 
 
Homosexuality is presented as a habit spread throughout promotion especially targeting 
children. It is a vice and an illegal activity, which is a threat to the families and children. The 
nodal point of this article is the recruitment of children and the main chain of equivalence can 
be seen in phrases like “devilish ways” and “schools are a breeding ground for the vice”. 
This creates the meaning that homosexuals are going after the innocent children and that if 
nothing is done, the homosexuals will take advantage of the situation and all children are at 
the risk of being recruited. The Pentecostal church leaded by Martin Ssempa is presented as 
the saviour and fighter in the war against homosexuals. This is clearly shown in a quote of 
Oundo: “Praise God. Recently I realized that I have been victimising young people into 
devilish ways”. In this article there is a focus on how the Christian religion is the helping 
society in exterminating homosexuality. The African culture is paramount for the Ugandans 
and this is what the Born Again and Martin Ssempa in particular is trying to save. 
 
Discussion 
The discourse on homosexuals in The Red Pepper and The Rolling Stones are very similar. 
The tone is aggressive and statements are made explicit. In both newspapers they use ”us vs. 
them” rhetoric where they distinguish between homosexuals and the rest of the population of 
Uganda. Through this distinguishing and the aggressive tone, they create an enemy picture of 
homosexuals by using a lot of coloured words. Homosexuals are presented as units working 
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for the goal of taking over society and they are recruiting especially children in order to reach 
this goal. There is created a strong link between the gay community in Uganda and 
international organizations and both articles stress the widespread sponsorship by 
international organizations. 
 
By use of language, the tone and argumentations New Vision differs from the two other 
newspapers. New Vision has a more pragmatic tone and statements are presented implicit 
which makes the discourse on homosexuals softer than in the two other newspapers. 
Furthermore the article in New Vision approaches the issue from another angle by stressing 
the role of Christianity. New Vision also creates an “us vs. them” situation but it defines the 
two opposites rather differently. Whereas Rolling Stone and Red Pepper creates the 
distinction through harsh words used against homosexuals such as gay monster etc., New 
Vision uses positive words concerning Christianity and Martin Ssempa who are presented as 
the saviours. They portray Christians and Martin Ssempa in particularly as the redeemer that 
will save the homosexuals from their sinful ways. By portraying God as the saviour, it creates 
the notion around homosexuality as something that can be cured by faith, which Rolling 
Stone and Red Pepper do not write about. 
 
Even though the rhetoric and the argumentation is different in the three different articles they 
all show a negative view on homosexuals, taking many of the same conflicts into 
consideration like the recruitment of children, the unitary form of homosexuals and foreign 
founding. This shows a similar view on homosexuals though with use of different rhetoric and 
different focus points. 
 
The different newspapers have different backgrounds and this could be a reason to the 
different tone of writing. Red Pepper and the Rolling Stones are both tabloid papers with 
sensation- and identity oriented content and they work on the premises of the market. This 
shows clearly in the content and the choice of words. According to the managing editor 
Arinaitwe Rugyendo, Red Pepper should work as a policeman who writes the stories that 
other newspapers are afraid to print. This notion goes well together with the aggressive tone 
of the article analysed, for instance writing “hang them” is something that other newspapers, 
such as New Vision, properly would not write. 
 
As mentioned in the section regarding the press freedom, New Vision is a government owned 
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newspaper, and it can therefore in some cases be thought of as a channel through which the 
Government can express view on certain topics. This could be a reason why the discourse on 
homosexuals in the New Vision is not as harsh as it can be seen in for instance the private 
owned Rolling Stone. 
In the different statements from politicians seen earlier in this project regarding this issue, 
they do not say “Hang them” or statements of the kind as has been used in Rolling Stone. 
They are more focused on saving homosexuals from the sin they are committing and for them 
God or religion is in most cases the answer. David Bahati also mentions this in his interview 
with Rachel Maddow. He says that one of things that needs to be done is to start a programme 
that will help the homosexuals get out of their sinful lifestyle and that homosexuality can be 
unlearned. The politicians are more focusing on how to solve “the problem”, and so is New 
Vision compared to newspapers such as Red Pepper and The Rolling Stone, which is rallying 
for a fight against homosexuals and creating the “us vs. them” situation. 
 
When looking at the different articles about homosexuality and the Bill in particular, showed 
on New Visions homepage, the main topic is not homosexuality as a problem that should be 
fought, but more that the Bill, and the issue of homosexuals, is not something that should be 
melted in the discussion on development aid.  
 
The text analyses show an almost homogeneous view on homosexuals but with different ways 
of expression. A relevant question in this relation is whether this is an expression of a 
homogeneous view among the population or if it indicates that the media is expressing a 
certain point of view. This is a discussion of whether the media reflects the view of the 
population or if what is written in the newspapers reflect the view of a certain group in 
society.  
Conclusion 
Uganda is a country with an extended supply of newspapers and therefore it is hard to make 
an overall discourse analysis of the general media in Uganda. In this chapter, three analyses of 
different newspapers have been made in order to investigate expressed views on 
homosexuals, though knowing that it does not represent all angles. There are significant 
differences within the rhetoric of the three newspapers analysed but one main similarity is the 
“us vs. them” rhetoric, which is used. The tabloid newspapers Red Pepper and Rolling Stone 
have an aggressive tone towards homosexuals and express a harsh view on homosexuality 
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whereas new Vision focus more on the salvation of the homosexuals. The three newspapers 
all connect other issues to homosexuality which is not directly connected to sexual orientation 
such as western dominance, terrorist, paedophilia and so on. By doing so, homosexuality is 
portrayed as evil, which could result in people creating hate towards homosexuals, based on 
the knowledge they receive in the newspapers regarding the topic of homosexuals. 
 
International Social Science Basic Studies, 1st semester 2011 – Project examination, Group 7 
Supervisor Bodil Folke 
  57/69 
Chapter 6 – Discussion  
The introduction of the Bill in 2009 has created an increased discussion of homosexuality in 
Uganda, and it has been widely commented by pastors, politicians and the media in Uganda. 
Even though the discussions now have increased, the premise of the Bill and the logic behind 
many of the arguments used in the debate, have been established previously when Christian 
missionaries introduced homosexuality as a crime and defined it as unafrican. Many of the 
present discourses found in the analyses seem to be based on the argumentation around the 
views introduced by the Christian missionaries, but have now been further developed and put 
into a temporary context. 
 
When looking at the different analyses made, a similar discourse on homosexuals with similar 
logics of argumentation can be traced, though with different variations. 
It is mentioned in the different discourses that homosexuality is a threat to the traditional 
family of Uganda. The family has great importance in the life of most Ugandan people and 
the protection of the family is a main argument against homosexuality. David Bahati states in 
the interview that he wants to protect the traditional family of Uganda, and Martin Ssempa 
focuses on this as well. According to Martin Ssempa, Jesus promotes a strengthening of the 
family and a fight against sexual promiscuity. 
Another argument repeated in the texts, which is connected to the importance of family, is 
that homosexuals try to recruit people, and especially children into homosexuality. This is 
David Bahati’s main reason for creating the bill. He states: “I am not in a hate campaign, I 
don’t hate the gays, I love the gays! But at the same time I must protect the children of 
Uganda”. David Bahati is not the only one with this view on homosexuals. Scott Lively 
refers to the clear connection between homosexuals and paedophiles as well: “What about 
people who has an orientation towards children? Usually if I bring this up in the states, I 
have a scream from the audience, “how dare you say that homosexuals and paedophiles are 
equated” well they ARE equated. Because with the very same arguments that you can make 
for homosexuality, apply equally to paedophilia in many ways, not in every way, but in many 
ways.” By using this strong argument he might urge the people of Uganda to fight against 
homosexuality as if it was paedophilia, since most people can agree that paedophilia is wrong. 
 
International Social Science Basic Studies, 1st semester 2011 – Project examination, Group 7 
Supervisor Bodil Folke 
  58/69 
A similar view on homosexuality can be found in the texts, where homosexuality is 
recognising as a disease you can be infected with and which can be learned and taught. This 
leads to a believe in salvation and the priest Martin Ssempa states “I would say the safest 
place any homosexual can be that is in my church … I believe that the church is a hospital, it 
is a schools … being a hospital we treat our wounded.” This statement from Martin Ssempa 
was made in the interview on “Line of Fire,” and is a different approach than when he at a 
Ugandan press conference states: “we do not want this sickness, this is sick and is therefore 
deviant, we do not want it”. Both Scott Lively and David Bahati states that they are not 
against the individual homosexual but the “gay-movement”. Scott Lively says directly “We 
divide it between the person that we love and the movement that we hate” and David Bahati 
echoes him saying, “I don’t hate the gays, I love the gays”. It is interesting that the man who 
has been authoring and attempting to implement the Anti-homosexual Bill state that he loves 
gays. The Ugandan media does not follow the same line of argumentation. They agree on the 
idea that the gay movement intent to take over the heterosexual world, e.g. by terror 
operations against places where heterosexual people go, however the media focus more on the 
individual homosexual persons. This is being done by outing names of known homosexuals, 
sometimes under a title like “Hang them.” These articles have created a difficult situation for 
the homosexuals who’s names have been posted, and it can be discussed whether this creates 
a larger risk of vigilantism against these people. 
 
God and the Bible are frequently used as an argument against homosexuality. In the analysed 
interview with David Bahati, he repeats that he is a God-fearing man and that his law is in 
accordance with the law of God. Martin Ssempa follows the same line by saying, 
“Homosexuality breaks the law of God. Most of us are Christians. Because of our faith, 
homosexuality breaks the law of our faith as we see in Bible and Koran.” The analysed article 
from New Vision gives the impression of Christianity as the answer for sinful homosexuals 
by showing an example of a former homosexual recruiter, who now have become a Born 
Again Christian, which has saved him from the sinful life and he is now raising money in 
order to fight recruitment with help from Martin Ssempa.  
 
Both David Bahati and Martin Ssempa agree that homosexuality is unafrican and therefore 
the fight against it is an obvious act for the Ugandans and not something new that Americans 
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have brought to Uganda. Both men state that they find it directly racist when people believe 
that it was an American idea to create the bill and not an initiative made by Africans 
themselves. Furthermore David Bahati and the Uganda media agree that it is a Ugandan law 
for Ugandan people, and that the international world should not try to get influence on 
legislation of Uganda, because the laws are not for them. David Bahati states furthermore that 
homosexuality is against the Ugandan culture.  The investigations within the first chapter of 
this project indicate that homosexuality has existed in Uganda, and was not seen as a sin until 
the missionaries arrived.  
The discourses presented by the institutions go in line with the view on homosexuals 
established by Christian missionaries during time that Christianity was introduced. The 
opinion of homosexuality as being morally wrong was common, which seem to have been 
adopted by the people of Uganda who now view Christianity as part of their tradition and 
culture. 
 
A similarity within the different discourses is the creation of an “us vs. them” situation. The 
tones of the discourses are different, and the division between the “us” and the “them” varies, 
but overall there is made a distinction between the good and bad people of society. This is 
shown clearly in the analysed articles, but can especially be seen in the Rolling Stone and the 
Red Pepper, where homosexuals are portrayed as evil, for instance by using wordings as gay 
monster, and by portraying themselves as the keepers of the Ugandan culture. David Bahati 
does not make the distinction as clear but divide between those who save others, and those 
who should be saved. In his speech, Scott Lively makes a clear distinction by consistently 
using the terms “you” and “they” and making clear where the sympathy is, for instance by 
stating “the gay movement is an evil institution, the goal of the gay movement is to defy the 
marriage based society and replace it with a culture of sexual prohent security.” In all 
analyses there is a made a distinction between two different groups where homosexuals are 
placed as the group that should be fought. 
 
This fight is not only a fight against homosexuality but is presented by Scott Lively, Martin 
Ssempa and David Bahati as a culture clash, where they defend the African and Christian 
values. Homosexuals are present as a unit supported by western sponsors. There are in most 
texts created links between homosexuals in Uganda and international organisation, and both 
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UN and Human Rights organisations are presented as associated with the “enemy” and as 
trying to press values upon Uganda, and thereby western dominance becomes a part of the 
discussion of homosexuality in Uganda. 
 
The distinction between “good” and “bad”, backed up by the lines of arguments creates a 
strong, negative discourses on homosexuals and an enemy picture. There is created a strong 
link between homosexuals and issues non-related to homosexuality, such as terror, western 
dominance and paedophilia, and because these associations are made both by David Bahati, 
Martin Ssempa, Scott Lively and the media, a strong enemy picture is created, backed up by 
the range of authority figures and instances mentioned. This might push the negative view on 
homosexuals in Uganda in a more extreme direction and might explain some of the hatred, 
which can be seen in different quotes among the population. Using a discourse in order to 
create an enemy picture around a certain group of people have been used in other situations, 
and the enemy picture created of homosexuals could have similarities to the discourse created 
in US around communists during the Cold War, in Germany around the Jews in the Second 
World War or the discourse now existing on terrorists from the Middle East. All examples are 
where certain groups have been blamed for situations, or been the reason for certain actions 
and have been used as a scapegoat. 
 
The different institutions the media, the church and the political system have been looked at 
as separated units during the analyses, but in Uganda there are many overlaps between these 
institutions and they can therefore not be understood as independent units.  
Churches have an important role in the Ugandan society and are actors in many roles not only 
regarding religion, but also health care and education. Furthermore a great majority of the 
people of Uganda are strongly religious and believe that the Bible is the literal words of God 
and it is the official law of the land. This shows a very strong faith to the Church and 
therefore the words of the pastors might also be regarded as truth. Furthermore there is no 
clear separation between the political system and the Church, which also seems to show in the 
national slogan of Uganda “for God and the Nation.” 
In the different media outlets, a similar discourse can be found. The media in Uganda seems 
dominated by a little, urban elite and furthermore it can only be seen as “partly free,” with 
regulations by the Government direct or indirect due to self-censorship. This might affect the 
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media outlet and the expressed discourses on homosexuality in the media. The discourses 
within the institutions of church, politics and media are overall very similar but with 
differences that might depend on the context they appear in and the audience talked to.  
 
It is difficult to answer the question of what kind of influence the discourses of these 
institutions have upon the population, since it is difficult to trace the flow of opinions and 
attitudes among people. Public opinion making is a broad field and the concept of ‘public 
opinion’ has been debated across disciplines and centuries which have been done through 
many different approaches and contain issues like the role of perception, reasoning and 
memory on attitude formation. Since the approach in this paper is to look at different agents 
affects on opinion making among the population, a relevant question is whether it is a top-
down or bottom-up influence, meaning whether the viewpoints of the population affect the 
Government or whether the government creates the attitude among the population. The 
answer might be a mix of both, even though the strong faith in authorities, the lack of 
education and access to media might indicate that the institutions have a powerful position to 
affect to population (Rosenberg, seen 13.12.11, 14:11). 
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Conclusion 
The negative attitude, which can be seen towards homosexuals in Uganda today, does not 
come from one particular source, but from many different angles and is a complex issue 
where different actors and views are entangled. 
 
A negative attitude towards homosexuality can be traced back to when the European 
missionaries arrived to Uganda in the 19th century and Christianity became important for the 
majority who adopted the Christian values. According to these values, homosexuality was 
seen as an immoral sin that was unacceptable and the European colonizers marked 
homosexuality as “unafrican”. 
Another factor that might have had an effect on the view upon homosexuals is the importance 
of family in African traditions. Homosexuality has been seen as a threat to reproduction in 
order to continue the family lineage. 
Today some of the same arguments are used in Uganda by various priests and politicians in 
the fight against homosexuality. The Ugandan institutions, which have been analysed, have 
similar negative discourses on homosexuality, which again is similar to the one the American 
pastor Scott Lively presents on his seminar, and furthermore goes in line with the thoughts on 
homosexuality as introduced by missionaries and during the colonial time. Before the 
introduction of the Bill in 2009 there was a negative view on homosexuals among the 
population in Uganda, but the proposal of the Bill has intensified the discussion and seems to 
have pushed the views in a more extreme or explicit direction. The three institutions religion, 
politics and media are to a great extend interlinked and struggle to define “the truth”, and the 
religion, African tradition and the protection of the family are recurrent arguments to keep the 
dominating discourse on homosexuals. The institutions hold powerful and important roles in 
Uganda and can create the dominant discourse on homosexuality due to the strong belief in 
Christianity, authorities and to the lack of education. 
All three institutions create an enemy picture of homosexuals, by connecting homosexuality 
to conflicts, which are not directly connected to it, e.g. paedophilia, western domination and 
terror. These associations become part of the discourse on homosexuality and might be a 
reason to the strong reactions against homosexuals that can be seen in Uganda. 
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There can be other reasons for the negative attitude towards homosexuals, but the interlink of 
the different actors and factors analysed have produced and are reproducing the negative 
attitude towards homosexuality which today can 
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